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DEMOCRITUS ON POLITICS AND THE CARE OF 
THE SOUL: APPENDIX 

INTRODUCTION 

The following texts and comments are a supplement to 'Democritus on Politics and 
the Care of the Soul', CQ 39 (1989), 307-31 (henceforth 'Democritus on Politics').1 
The Democritean fragments there were quoted only in translation; detailed 
commentary on them would have taken up too much space and clogged the 
argument. They make their appearance here in the same order as they did there, 
preceded by a thumb-nail resume of that argument and of their place in it. Text, 
spelling and numbering is that of the standard edition: H. Diels, W. Kranz, Die 
Fragmente der Vorsokratiker6 (Berlin, 1951-2). Reference will also be made to 
collections by P. Natorp, Die Ethika des Demokritos (Marburg, 1893), S. Y. Luria, 
Democritea (Leningrad, 1970) and G. Ibscher, Demdcrito y sus sentencias sobre etica 
y educacion (Lima, 1983-4), as well as to translations by V. E. Alfieri, Gli Atomisti 
(Bari, 1936), K. Freeman, Ancilla to the Presocratics (Oxford, 1948) and J. Barnes, 
Early Greek Philosophy (Harmondsworth, 1987). 

The political fragments of Democritus have come down to us out of context. The 
choice of any one as a starting-point for a discussion of them is bound to be arbitrary. 
But a good many can be linked to B 252 with its message that private well-being 
depends on the well-being of the state. Protection of the public well-being is the 
underlying concern of his political fragments. One obvious way to protect it is to 
crack down on anything that threatens it. Hence the fragments (B 257-60) about 
killing public pests, animal or human. 

The same concerns emerge from the texts on democracy and public office. 
Democritus avowedly preferred democracy to the collective tyranny of 'dynasts' (B 
251). How liberal or egalitarian that makes him is another matter. If the 'bad' are 
better kept out of high office (B 254), the pros and cons of going into public life 
present the 'man of worth' with a conundrum which he is bound to get wrong (B 
253). Successful public service may be rewarded (B 263). But the blunders of a 
magistrate are what people rightly remember (B 265). And he may well find himself 
unprotected in the exercise of his proper punitive functions (B 266). 

Democritus had no qualms himself about condemning the guilty, as one amusing 
fragment (B 159) indicates. Failure 'to do what is needful' and condemn the wrong- 
doer is itself a form of wrong-doing (B 256, 261, 262) - the idea probably began life 
in the law-courts (see ?4). Refusal to do the right thing will lie 'on the heart' of the 
juror (B 262). He will suffer, in other words, from a 'guilty conscience'. Three 
fragments (B 174, 215, 297) touch on this psychological phenomenon. 

Elsewhere, too, questions of public order lead to questions of personal psychology, 
since the effectiveness of the city and its institutions depends on the character of its 

1 'Democritus on Politics and the Care of the Soul' began life as a chapter, excluded from 
the final version, of a Ph.D. thesis on Democritean ethics. After a long interval, part of the 
chapter was revived for a paper read to a meeting of the B Club in Cambridge in May 1988, 
and gradually evolved into the present article, assisted by invaluable comments from M. 
Burnyeat, P. Cartledge, R. Coleman, A. Dihle, P. Garnsey, M. Reeve and the Editors of CQ. 
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citizens. Laws, for instance, are meant to do people good (B 248). But they can only 
work if people are convinced that they should obey them (B 181, 41). Hence the 

importance of education which serves, at the primary level, to inculcate aic6s, a 
reluctance to incur the moral disapproval of others (B 178, 179). This reluctance is 
'what most sustains virtue'. Democritus refined and internalized the concept to one 
of 'alSt6s for oneself' (B 264, 144, 84). The implication of texts like B 264 or B 181 
is that the ultimate remedy for social disorder lies less in coercion than in the care of 
individual souls. 

Again, if states are to prosper or even survive, concord among the citizens is 
essential (B 250). Discord is fatal (B 249), and the danger of discord makes it 
necessary to have repressive laws (B 245). But Democritus could also offer a more 
positive prescription for civic concord, in voluntary generosity on the part of the rich 
(B 255). He was to be credited with the assertion that there are only two gods, Poena 
and Beneficium (A 76 = Pliny, NH 2.14). Perhaps they symbolized for him the two 
fundamental bonds of society (cf. Theophrastus ap. Stob. 4.1.72). If the need for 
punishment is a recurrent theme in the fragments, B 255 reveals the more amiable side 
of his social thought. Other fragments deal with liberality and the right motive for 
doing favours (B 282, 96). 

Any detailed examination of Democritus' fragmenta moralia needs a few 
preliminary remarks about their transmission and chances of being authentic. Unlike 
other remains of Presocratic philosophy, they have come down to us almost entirely 
through anthologies. Only two of the fragments discussed below, B 157 and 159, are 
quotations by a later writer in his own writings; and the chances are that the writer, 
Plutarch, may himself have come across them as extracts. Our principal sources for 
Democritus' moralia are in fact two anthologies, the enormous compilation made by 
John of Stobi (' Stobaeus')2 and a bundle of 86 short sentences entitled 'Gnomai of 
Democrates'. (The corruption of 'Democritus' to 'Democrates' occurs in various 
other places: see below, on B 178.) Both Stobaeus (4.50.80f.) and Democrates (48, 85, 
etc.) are capable of crediting Democritus with sentences demonstrably by some other 
writer. But these misdemeanours are generally seen as exceptions, rather than the rule. 
Texts ascribed to Democritus by Stobaeus and Democrates may be presumed 
innocent until proved guilty.3 

In 'Democritus on Politics' ? 1, I claimed that ancient anthologies offered broadly 
two kinds of material: excerpts, often ample, from famous authors, assembled for the 
convenience of later litt6rateurs, and short aphoristic sentences designed to edify and 
instruct. The Democrates Collection consists entirely of such sentences. Stobaeus 
assigns, in addition, a number of longer passages to Democritus. The relation 
between the two kinds of Democritean material is disputed. My own view is that the 
longer fragments are a more trustworthy indication of how Democritus wrote, and 
that the shorter pieces, far from being composed as isolated aphorisms, began life in 
the same kind of prose as the longer fragments, but have suffered, in the course of 

2 
Ioannis Stobaei Anthologium, ed. C. Wachsmuth, 0. Hense (Berlin, 1884-1909). For a clear, 

succinct account of the Stobaeus MSS, see Plutarchi Moralia VII ed. F. H. Sandbach (Teubner; 
Leipzig, 1967), pp. viif. 

3 The opposite holds good for purportedly Democritean sentences in Byzantine gnomologies 
such as the corpus Parisinum profanum (= Democritus B 302 DK) or the 'Gnomologium 
Byzantinum EK ThoV AJ71roKpi'Tov 'IaoKpaTovs 'E7rLKT rTOV' (DEI), reconstructed by C. Wach- 
smuth (Studien zu den griechischen Florilegien [Berlin, 1882], 162-216) from four surviving 
gnomologies. Where these overlap with material in Stobaeus, Democrates or Plutarch (see 
below, on B 157), they can be taken as versions (usually feeble) of something genuinely 
Democritean. Where they do not, they have no guarantee of authenticity. 
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their transmission, from serious abbreviation and sometimes distortion. (See the 
discussions of B 181, 43 and Democrates 80, of B 264, 244 and 84.) All of which 
detracts from their value. The political fragments discussed below, however, are most 
of them relatively long extracts from Stobaeus. Even so, they have come down to us 
out of context; their text in places is vile;4 and they need to be treated with 
considerable caution. The following pages may perhaps provide an introduction to 
the complexities of this material. 

TEXTS AND COMMENTS 
B 252 = Stob. 4.1.43 

Ta KaTa -rTh TIO'AIV XpE(CoV TA)V NAOITr&V p'ytiTa fyEciaeal, OKCOS arE-ra EU, PJ, iT 

(pIovEIKEOVTTra p Trap O E1TlEIKES .PT1TE iaXJV EaurTci TrEpITleEPEVOV TOapa TO XpTlTOV TO 

TOU {uvoU. TroAtS yap EU &yopEvr pEyi'(TTn OpecoaiS Ec-TI, Kai EV TOUTCoi -rraVTa EVl, KaC 
TOUTOU (aoC)I4Ovou I TaVTC CoA)iE'TaI KaCi TO'UTU 8tsl(pOEtpoEvou -r Ta TraTCa Stac(Ei'pETai. 

To affairs of state one should, above all else, attach the greatest importance, that it be well 
ordered, neither engaging in contentions beyond what is reasonable nor appropriating personal 
power beyond the common good. For the state well ordered is the greatest source of success, and 
all depends on this. If this is saved, all is saved; if this is destroyed, all things are destroyed. 

Kai T'roou SLO C 8aEpOCtpo(vou TO 7tvtraa SLacpMOiperat: cf. B 287 = Stob. 4. 
40.20: adropr evvr rT-s q doKarTOV XaAEX,eTrTEp' ovf yap v7roAE'7rETaL EATlS E7TLKOVpt7Sq. 

The fragment is a carefully constructed piece of Kunstprosa. Each of its two 
sentences, linked by word-echo to each other (uEiytLraa JyelOaL, OKCWJS cETraL EV, EV 

ayo/Levtr /zeyLCr~T), opens with its main clause, to which a much shorter clause is 
appended. In the first sentence, this is followed by a pair of clauses complementary 
in content and closely matching each other in syntax and wording (/rTE - parti- 
ciple - 7rapa To'...). In the second sentence, the thought and vocabulary of the second 
clause (KaL ev rTOVTrot rdvra Evt) is twice repeated and varied in two further clauses 
which exactly match each other, apart from one tiny variation (KaL TOVTOV 

acwtLOtLEVOV 7Ta'VTa atL'E-ral, KaL TOVTOV 8La0eLEpoJuevov r&a TravTra btOetL'peTaL). 
The result is a rpt'KoAov with its weight on the final 'member', ramming home the 

supreme importance of 'the state well ordered'. Such repetitive abundantia, is a hall- 
mark of Democritean prose (cf. Th. Birt, ap. Natorp, pp. 181f. It was to be a 
recognised feature of the 'ornate' style, cf. Cic. de or. 3.53). 

B 257 = Stob. 4.2.15 

KaTa sE 4CAicoV EcTiv oV (pOVOu Kai pT vou COVO E EXEI' Ta a81KEovTa Kai eEAOVC a8lKETIV 

&xcoioS 6 KTEIVCA)V, Kai 'T pOS EUECTTOUV TOUTO EpSeiv pa&AAov i P.- 

Concerning the slaughter or non-slaughter of certain animals, the rule is as follows: he who kills 
those which do or are disposed to do harm goes scot-free, and to do so shall be for well-being 
rather than otherwise. 

(tOLWV n'rtv I.v: does this mean that there are other animals to whom this rule 
does not apply? Perhaps. As J. Bernays claimed (Theophrast uiber die Fr6mmigkeit 
[Berlin, 1866], p. 149), Democritus is invoking a distinction, of the kind ascribed to 
Pythagoras (Plut. 964f), between dangerous wild animals, e.g. 'foxes and reptiles' 
(B 259), lions and wolves (Hermarchus ap. Porph. abst. 1.11), which may be killed 

4 In what follows, I have kept the apparatus criticus of the fragments to a minimum. For fuller 
information, see Diels-Kranz or Wachsmuth-Hense. 
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with impunity, and gentler domesticated animals. Cf. R. Hirzel, Themis, Dike und 
Verwandtes (Leipzig, 1902), p. 215 n. 1. You kill snakes and scorpions on sight (Ps.- 
Demosth. 25.96). But you had better wait before killing a threatening ox or horse. It 

probably belongs to someone, and will be under legal protection. 
cpovou EKai sLn cp6vou: note the double phrase, where do'vov would have sufficed 

on its own. As we have seen in B 252, Democritus likes to express himself in 

duplicate (cf. B 259 KLva8Cov rE Kal IpTETE7rev) or even triplicate (cf. B 259 iepa...Kal 

acrovSal Kal O;pKOL, B 260 aVTroXELtpLt Kal'KEAEVWV Kal vr4towL). One is frequently left 
with the problem of how much weight to attach to each member of such phrases or 
how far to treat them as pleonasms, as in the phrase which follows. 

'r& &i6 ovLKOT Kal OXovrcTa aSLKeiv might be simply a long-winded way of saying 
'dangerous animals', were it not that OdAovra makes the important point, applied to 
human threats at B 68 and 87, that you need not and should not wait for damage to 
be done, before taking action. This leads, in its turn, to the broader question of 
'intentions' in Democritean ethics. See 'Democritus on Politics', ?2. 

&t6SKovcTa: in the context of animal behaviour, dSLKelv means 'misbehave' or, 
more commonly, 'harm, damage' (Xen. Eq. 6.3, Aristot. HA 9.44, 629b25-9, Theocr. 
8.64; cf. Xen. Cyr. 2.2.26); lt'KaLos implies working properly (Xen. Cyr. 2.2.26) or 
behaving properly (Xen. Mem. 4.4.5. The Pharsalian mare JtKa'a, twice mentioned 
by Aristotle (586a13, 1262a24), whose foals all resembled their fathers, will have 
derived her name on the principle of human justice, suum cuique reddere.f). 

a0E6to;: a legal terminus technicus (Friedlander, Hermes 48 [1913], 613 n. 3, cites 
Dittenberger2 933.14 and Ziehen, Leges Sacrae ii.110: TOv 6ovAov JLaaTLyoSaavTa 
dO&tLov elvat) meaning 'unmulcted', 'scot free', A Owt0i is strictly a 'fine', as in B 262. 

Kai 7tpo eiUeaOUivo ToUo `pSteLv IaXXov 
" 

srj: these final words are elliptical and 

ambiguous. Here as in the previous clause, a copula has to be supplied, perhaps av 
e1'r (as in B 260) or just anrt, perhaps car-o or EaraL in the sense of 'it shall be' (cf. 
B 258). Democritus could be describing what happens or prescribing what ought to 
happen. 

7poS ?eU?aroT v: whose? As Vlastos (Phil. Rev. 54 [1945], 583 n. 29) points out, 
eVaUTO can mean either social or individual 'well-being' (compare Aesch. Ag. 647 with 
929). Democritus might be saying simply, as Alfieri (p. 256) understands him, that the 
killing of dangerous animals 'contribuisce al benessere [comune]', is a public service 
(which, of course, it is). More probably, he is claiming that it should also enhance the 
private well-being of their killer. In the next fragment, the slayer of ra 7rIqTUat'vovTa is 
to have a greater share of St'K-, Odpaos etc. Note also Hesychius' curious etymology 
of eveaUTC as evSatifovt'a drro Tov v EVardvaL TOV OLKov (B 140), which strongly suggests 

that Democritean evearco was a domestic rather than a public felicity (cf. the 
juxtaposition of oLKOs and Tro'Ats at Plato, Prt. 318c). 

,uaCXXov " 
pt,u: 'rather than to ill-being, KaKEraTo'? Or 'rather than not to do so' 

(Barnes) ? 

B 258 = Stob. 4.2.16 

KTEIVEIV XP1i Ta TrTlpailvovTa Trapa 5iKrIV TrtaVTa Trepi wlavTor6 Kal TaTra 6 TrolICV EIeUpirTS 

KCi SiKrS Kal Qapo0eos Kal KTTIOECOS EV av-rTi KOCACl ) 4co p6oipav pEOeiEl. 

evOvtt'7rs Wakefield, DK: rOTvLLt'Js9 MSS 

It is needful to kill those creatures which do damage contrary to right, all of them at all costs. 
And he who does this shall have a greater share of good cheer, of rights, of security and of 
property in every order. 
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T& ntvralivovxaC (sc. Ciuta) nap& SiKqlV: another pleonasm? Or are there 
creatures which do damage Kara & l'Kv? Yes, if &'Kn is taken in its primitive sense of 
what is 'the rule', what is 'normal' and hence right and proper (see K. Latte, 'Der 
Rechtsbegriffim archaischen Griechentum', Antike und Abendland 2 [1946], 65). It was 
8LKor for Homeric kings to misuse their power (Od. 4.691). Similarly, wolves and foxes 
that wreak havoc in the forest are not behaving 7rapa& SLKqv. It is when they encroach 
on the sheep-fold and the hen-run that they need to be killed 'all of them at all costs'. 
(Contrast the interpretation of E. A. Havelock. The Liberal Temper in Greek Politics 
[London, 1957], p. 130, that by "contrary to right" he indicates the violation of 
another's security', and of C. Farrar, The Origins of Democratic Thinking 
[Cambridge, 1988], p. 250, that 'to injure in violation of justice is to harm a creature 
which has neither done any harm nor intends any'. On this view of nTapd 6LK7qv, a 
carnivore would be violating justice every time that it had a meal.) 

eui60u.l.d: Wakefield's emendation is probably right. We find the same corruption 
of evOvf,Lia to 'rrTOvfuLa in Theodoretus' account of the Democritean TrAos at gr. cur. 
aff. 11.6. Very occasionally, however, ertOvuLla can mean the object of desire (as in the 
phrase KaTepydaeaOat, KTrjaaaOaL Trrv E7TrL0vlJtav: 'to get one's desire' at Athen. 
285f, 295a); and it is just possible to take the MS text here as saying 'a greater portion 
of what he wants', 'of his heart's desire'. 

Kcal TaUTra 6 InoLV .... .iW tzLoZlpav JEsigetL: text (see DK ad loc.) and thought 
are disputed. The slayer of 7rrfIaivovra 'shall have a greater share' of EtOv/j,Iq, itK-r, 
Odapaos and KrrjTaS. The phrase lolEpav tLEEcEL occurs also in B 263 (8c'KrS Kal apeT7rr 
tLEyL'Tarv tioipav tfIE0OEl) and twice in Herodotus, where it means 'having a share' 
of something to which one can lay claim- of land (1.204.1), of political privilege 
(4.145.4; cf. the phrase LErE'XEtv rjS TroAlrveLas at Aristotle, Pol. 1268a24, 27, 1293a3). 
Hence Diels translated totpav uLEreXeiv in B 258 and 263 as 'beanspruchen diirfen', 
'Anspruch haben an'. But while KrjCatl clearly is something which can be claimed 
and awarded, EV0vilbq, K, Kd, Odpaos and dper-j, in their different ways, look like 
states of mind. For that reason, W. Nestle (Philologus 67 [1908], 547f.) preferred to 
translate liolpav tLETEXELv as 'Anteil haben an' 'participate in'. This would seem to 
imply that the slayer of public pests in B 258 will be a jollier, juster, more confident 
and richer person, in the same way that the man in B 263 will be 'the justest and most 
virtuous'. Which is possible, though it led Nestle to go further and interpret tpoipa as 
a contribution towards the public EvOvuxl1q, IKc7 etc. These nouns, however, can all 
refer to apportionable advantages: &'KT can mean 'civic rights' (cf. Tyrtaeus 12.39f: 
pAa'7T7ELV oVr' alto6V ovre E t'KS e0\AEl); Oapaos as 'security' or 'grounds for 
confidence' (cf. Aesch. Sept. 270) can be virtually equivalent to adEta or daudAEta (cf. 
the Epicurean use of Oappetv at RS 40 etc.); while even EvuOvLn7- can have the objective 
sense of delicacies at a banquet, material 'good cheer' (Page, PMG 926 (adesp. 8): 
oarls EVOviUL' Kal Xdpols 7S7Tal; Pind. 0. 2.34; Xen. Cyr. 4.1.13,18, 5.7). A 'greater 
share' of it will mean something like 'extra helpings at public banquets'. Cf. 
Xenophanes B 2.14 and the Athenian practice of honouring public benefactors with 
aTrc7rlat ev rrpvTaveLco (Aristoph. Eq. 280-3, Pax 1084, Plato, Ap. 36d; Isoc. 15.95; 
Plutarch, V. Solon 24.3). In B 258, not only will the pesticide enjoy a greater amount 
of property; he will have an increase of 'civil rights' and security, as well as the lion's 
share at public banquets. See, further, the note on B 263. The alliterative phrase 
tLoipav tLE?0EEt in both fragments recalls Heraclitus B 25: jio'pot yap tILE'OVeS tezovas 
uLOlpas AayX'dvoval). J. Denniston, Greek Prose Style (Oxford, 1952), pp. 2, 127 
points to the use of assonance in B 258 with its 'elaborate pattern of rr, K and /' as 
a feature of early philosophical prose. 



ev rav[i KOafJOWL means the same as in B 259, 'in every social order' (contra J. 
Kerschensteiner, Kosmos [Miinchen, 1962], p. 171). 

B 259 = Stob. 4.2.17 

OKCO)CYTEp TEpi Kiva8Ecov TE Kal epTrTETcov yEyp9apa(Tat TCV TroAEicoIo, OUTcA) KC(i KarTC 

avOpcA'TTrCv SOKET POI XPECjo ELVCal TrolETv' KaTa V6pOUS TOUS TraOTpiOUS KTEiVEIV 

TrTOaEpov, ?v TTITVTI KOICAcol vI l01 Pi vOPOS c&TEpyEt' rTEipyE1 E Ipc iEp KCXTOtC1I wTT1XcbpCi 

Kail crovSai Kal opKOI. 

yEypaaTraL MSS: y'ypaTrrat Natorp: y'ypaqa Langerbeck 

As has been written about enemies in the form of foxes and reptiles, so too it seems to me 
needful to act in the case of men: in accordance with ancestral laws to kill the enemy, in every 
social order in which law does not debar it. (In fact, it is prevented by sanctuaries in each 
country, and by treaties and oaths.) 

KLvaStov: strictly 'foxes'. Sicilian in origin, the word is more commonly applied 
to foxy humans (Andoc. 1.99; Ar. Av. 430. Nu. 448, etc.). 

e&p7treowv: note the story in Herodotus (4.105.1) of how the Neuroi were driven 
out of their country by an infestation of snakes. The link between snakes and foxes 
is that both live in holes - which is why, according to Aristotle (HA 610a12), they are 
friends. 

t0oXeEitov ... roXeiELLoV: public enemies who can lawfully and without impiety be 

slaughtered. Cf. Plut. V. Lycurg. 28.4: Spartan ephors, on coming into office, would 
declare war on the helots, so as to make it evayes to kill them (= Aristotle fr. 538), 
and Cleobulus ap. Stob. 3.1.172 (= DK 10.3). a. 15: rov rov 8to ov rX0p0v ToA\4Lov 

VOPlIiEL V. 

yeypacpaTai is 3rd per. plural. Diels wished to introduce Vo'LOL as a subject for it 
(' Wie Gesetze erlassen sind'), Natorp and Langerbeck to emend. Whatever the exact 
text, there is clearly some reference here to the preceding fragments (see Deichgraber, 
Philologus 88 [1933], 349 n. 6), and the treatment for foxes and reptiles mentioned 
here will be that ordained there for noxious animals in general. Whether these 
ordinances were Democritus' own prescription or were merely reported by him, the 
following words make it clear that the application of the principle to human 
pests-cf. Aristotle's account (Pol. 1256b24f.) of hunting as a procedure properly 
used on animals and reluctant 'natural slaves' - is very much his own recommen- 
dation: OUTCO Kal Kara dvOpow7rcov 6OKEL -LO XpeWV ELvaLt TOLELV. 

SOKeL (OIL XpeWv elval Coielv: the variety of jussive expressions in this and in 
surrounding fragments is noteworthy. Compare the circumlocution here with a XP71 
and the future (e0E6ELt) in B 258, with the optative (dO&itos av EL'7) in B 260. Note 
also the gerund next to an infinitive in B 262 KaTa0l-qiLarov Kat l77 adTroAveLv. 

iv WLi JAY v6OJLo &neipyet: the awkwardly phrased qualification reads like a hastily 
inserted afterthought, prompted perhaps by Kar&a vodlovs TOrS Trarptovs. It might 
lead to the distracting question, which is most unlikely to have been in Democritus' 
mind here, of how far, in a social order where there is no vo',Los to prevent their killing, 
one could still go against the VO'LOL TrdrptoL in killing them. 

iepa: sanctuaries, temple-precincts in which a defeated enemy can take refuge 
(Hdt. 5.119.2, etc.). Killing him there or dragging him away to slaughter would be 
sacrilege. 

KaiL rov8aiL Kai OpKOL: together, the words imply a 'solemnly sworn truce' with 
'libations' and 'oaths' confirming the cessation of hostilities. 
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B 260 = Stob. 4.2.18 

Kl~cAAT1V KaOi MI-TT'lv Tra(VT-r KTEiVCAV TiS 6QOC)I0S &V Efl'T Kai ajTOXEIPIflI K(a1 KEAEVUC)V KCai 

y(pcol. 

Any one killing any brigand or pirate should go scot-free, whether he does so by his own hand, 
by orders, or by vote. 

KLgcz?XYlV KaLt Xyitarrv: as Natorp (p. 63) pointed out, these terms appear in the 
Dirae Teiae (Tod 23, Meiggs-Lewis 30), public imprecations engraved around 470 
B.C. on a stele at Teos, the mother state of Abdera. Curses are directed at, amongst 
others, any one who ' 

KLtaAAE1bOL t KLedWasA &7ro8'xoLtro - 
' 

AqL'7OLTO 
' 

A-qLta-Sa 

61TOSEoLTO (B 18-21). 'Piracy, like brigandage on land, was an easy resource for the 
hungry.... The social conditions of the ancient world, in which (in most periods) 
starvation and exile were common, provided a constant incentive' (Badian, OCD, s.v. 

'Piracy'). 
K'cELVWV 'nLG dEOCnLOS Ev c'iir: virtually a formula of outlawry. Cf. B 257 ad6Jtosg 6 

KTELVWOV (see above) and Plato, Lg. 874b (enumerating cases and conditions of 
justifiable homicide): JOv Sd 6' KTEL'VSa C'O' Ots'... 'pOJSg iV KaOapos' EU17, and also the 
formula at Athens vq77TotEL a7rOKTEtVEtv (Xen. Hiero 3.3), V-TproLVEL td7 Vavrw (Andoc. 
1.96, Demosth. 23.60). 

a~'roXIELPiY)L K-CEL KOF-EuWV IKaE 4.vCPWL: A. T. Cole (Democritus and the Sources 
of Greek Anthropology [Ann Arbor, 1967], p. 129 n. 57) compares the language here 
with that of Antiphon 5.92: TYlv t'Ug71v yE 6Uvattv 'EXEL OUrTLr TE av 177q XELPL aITfOKTIELVy, 

'St'KW,r KaLL 0'cr-LS1 TrJ 0/r4qc and the text of the law at Andoc. 1 .96f.: outlawing any 
oegilty of subverting the democracy: ... 7ToA4uosta Eur 'AO-qvadwV Ka' v77I7roLVE 

-r EOvca'-rw ... 6' ScE &TOK-TEt'VagS TrOY TaVTra 1TL7Uotq'WaTa Kat o 0v~ V3 v ragVs oUtog corwrc 

Kat E6cay-q. 6~u?uat 8' 'AOqvaL'Ovg &iavraVTs7... 6' SE o'PK0S EUT-rc 08SE KTrEVC) KaLt Ao'cy 

Kat ~yw KL ~,7fr/ Ka't r-- E/.LavTot XEtpt', av Svva-ro'g (, 6g 'V KaTa.AU? v 

8-ly.LoKpa-rL'av m-+ 'AO 'v-qot'. F. Altheim, Kijo 20 (1926), p. 265, recalls the 
distinction in Roman law between minister and auctor. 

See, further, J. H. Paneris, 'Die eigenhdindige Totung des Raubers bei Demokrit 
und des ndichtlichen Einbrechers bei Platon', Philologus 127 (1983), 298-302. 

B 251 = Stob. 4.1.42 

1] EV 5T?JOKpa-OTfli TrrEvT11q -T1s TrrapQ TroT 8JvvacY-rT?01 KcaEopE'vT)5 EU'8alpov1ifS TOUYOVTOV 

EUrTi aQIpE-TCTE'p11, 'OKO6UOV E'AEVUEpiIf 8QOVAEI'T)S. 

Poverty in a democracy is as preferable to so-called prosperity among dictators as freedom is to 
slavery. 

ij v 8Y1j.LoKpcEi-t Tc vtEvyl: impoverishment in a democracy? Perhaps Democritus is 
retorting to observations regularly made by the insecure, over-taxed rich about the 
advantages of being poor in a state run by and for the 8.tzos- (cf. Ps.-Xen. Ath. Pol. 
1.13, Xen. Symp. 4.31f., Isoc. 8.128, etc.). 

8UV,E0VJLL:see 'Democritus on politics', ?3. 
6'6CEJA0L'Jq'felicity', 'prosperity', 'high standard of living' (cf. Plato, Ep. 7.326b 

on the flt'og EV'SaL4u.vv in Sicily). 
iX,EuOCpLT: a democratic slogan. Cf. Euripides, Suppi. 438, Plato, Rep. 557b, 

Aristotle, Pol. 1317a40, etc. 
The sentence has survived completely out of context, and its point is a matter of 

speculation. 'Conceivably, Democritus is saying no more than that freedom is 
preferable to wealth; but he may be referring to the hoarding of resources which in 
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a Svvau-rdta would nullify their usefulness' (A. T. Cole, HSCP 65 [1961], 152). One 
thing which the fragment is not meant to be is a laus inopiae or praise of the simple 
life of the common people, as claimed by G. Pugliese Caratelli (H EN AIHMOKPA- 
TIHI IENIH, PP 40 [(1985)], 426-30). Even without renouncing their property, the 
rich might feel freer and safer in a democracy than under a SvvacaIE&L. 

B 254 = Stob. 4.1.45 

01 Ka[KoiO6VTEs 'S TQS 7tPaS oK6oa&)1 &av p&x?Nov av'vaioi E6vTES icAFo1, Tooov'JTcA) p&?Mov 

&vaKrlq8eE yiyvovTal Kai a'QppoacrvnS Kcat ep&aoEOS Trip-TTAav-rai. 

When the bad enter public office, the unworthier they are on entry, the more heedless they 
become, the fuller of folly and rashness. 

&vcEiScq8e: 'heedless', 'free from care'. Burchard's emendation here as in B 174 
is generally, and rightly, accepted. For the MSS readings, see DK ad loc. It does, 
however, mean positing a word that is otherwise unattested. Ernst Frinkel, Z.f vergl. 
Sprachf. 42 (1909), 235 compares the pleonastic construction of avaKS7js (= 
aK-qS4j ) with aiv?urtgs (= vjur-tg 'fasting' but constructed on analogy with a'aTogS), 
an adjective attested for Cratinus (fr. 45 Kock) and Aeschylus (fr. 433 Mette). 

A number of shorter fragments may conceivably be making the same 'elitist' point. 
These include B 49 = Stob. 4.4.27 = Democrates 15: XaAErov caPXEUOaL inw% 
XEPEtovog: 'It is hard to be governed by an inferior', and B 267 = Stob. 4.6.19: Ojn5uEL 

ToapXIEtV OLK IcO Toy rt KpE'Uaov: 'By nature, government belongs to the superior' (an 
all purpose maxim. The Athenians in Thucydides (1.76.2) justify their empire by it. 
Callicles invokes it in Plato's Gorgias (483d). It even plays a part in Seneca's 
Posidonian account of primeval kingship at ep. 90.4: 'naturaest enim potioribus 
deteriora sumnmittere'). One might also cite B 75 = Stob. 4.2.13 = Democrates 40: 
Kp,EuUov apXEcTGaL rOS' aO'vpo7TLULV -7 apXEtv: 'Better for fools to be governed than to 
govern', though this is on the slightly different subject of the preeminence due to the 
wise, as is B 47 = Stob. 3.1.45 = Democrates 14 = DEI 64: vo4uO Kacc a6pxovrc Kat 

Tc~ go0wrE'pW IEL'KELV KOU/LPLOV, 'Yielding to law, to magistrate and the wiser man 
is the orderly thing to do'. Note also B 95 = Democrates 61, -rqcca 7rapa' TotSg 

E14pOVEO0VUL ~LE)/a ~vvavTaL, OL~v~tTpW/LEVOL. 

B 253 = Stob. 4.1.44 

T015S XPI1aTT0_0aV 01. aUP(PE'p0V CXJEAEoVras Trcov ECA)vJrCOV aAAa TrpT'CaCEiV- Ta yap 'i8iat 
KaXKCOS 'ECXEV. Elt 8'E aXIEAEO01 -tS TCA)v 8?IoOI'COV, KaXKCA)s a"KOvEILV yt'yvETan, Kai Tiv TIAr)EV PT)7E 

KNET-rTrili PTlTE a8LKT1l lTEdi Kam K<Pti> &P.E\E'OV'Tt 151 KEOV-Tt KL'V81VVOS KaKCOS 6aKOlJEIV Kam 8T) 

Kai -1TOe1V Tt. 'ava(yKr) 8E' 'aapTaXvEtv- C'JyyiVCAcYKEaOcai 8E' TovJS aVOpwOTovSOVJ 0K EVJTrE-TES. 

<at 4ci)> a/IEAEO0VTL 
" Meineke: KcaL atLEAE'oVTt- <KiaL KCAECITTovTt> H. Gomperz 

It is not in their interest for men of worth to neglect their own for other business; for 
their private business will go badly. But if a man neglects public business, he comes 
to have a bad reputation, even if he neither steals a thing nor does anything wrong; 
for even without negligence or wrong-doing there is a danger of bad reputation and 
indeed of punishment. One is bound to get it wrong. But it is not easy for men to 
admit this. 

0"XC TnPVTJaGEIV: the implicit contrast is with 7-a E'avrof lTpaduuEtv, conduct which 
Plato can identify with uwqopoau'v-q (Charm. 161d) and 8cLKatoaiwvij (Rep. 433a). 

K.CEKCO eiaXev: gnomic aorist. 

KicE ijv p.v)86 p.ij,re xX'7T~VJL f're &Soci~: 'even if innocent of theft or 
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malpractice'. The vocabulary may have a legal ring to it. Embezzlement (KAo0Tj) and 
malpractice (d'c`KLov) were financial offences for which officials at Athens could be 
prosecuted (Aristotle, Ath. Pci. 54.2). 

LX'i wci <K.i1> &C'EI0ovri i: something is missing from the text as transmitted. H. 
Gomperz' emendation KaIt aCqLEAEOVTL <Kal KAE'7TTOVTL> q a'lKEVTL would make the 

clause say 'for negligence, as well as theft or wrongdoing, incurs a danger of bad 
reputation and indeed of punishment', with 'punishment' refering to some measure 
like the fines imposed in oligarchies on the rich for failing to attend the law-courts 
(Ar. Pci. 1294a38, 1298b17), assembly (1297a17) or council (Ar. Ath. Poi. 4.3, 30.6. 
In democratic Athens too (see Aristoph. Arch. 21f. and Schol ad loc.), there were 
penalties for shirking the assembly). This would simplify the argument, as well as 
making the choice before the 'man of worth' a bit less painful. Meineke's addition 
(followed by Diels-Kranz) of 1j before a4kEAE'OVTL gives an a fortiori argument; 'If 

you neglect public affairs, your reputation will suffer, since even if you do not neglect 
them, and even if you avoid wrong-doing, you are still in danger of incurring a bad 
reputation and possibly some penalty'. The merit of this emendation is that the 
resulting clause presents a situation - that of a conscientious and blameless magistrate 
finding himself none the less in danger - of which another substantial fragment (266) 
provides a clear example. 

1KOEKWO &KOUIELV IKOEL SY' IMi ~CMEI:V 'rL: the two main kinds of sanction. Cf. B 
265: KaKWSg a'KovELV KatL iTduxfE, and Antiphon 87 B 44.A 2.7: ... Ka'at cduXV'V'q Kat 

aulyyLVWaKEaOML: with H. Gomperz, I take this to mean 'acknowledge', 'admit' 
(cf. Hdt. 1.45.3). DK understand it as 'forgive', perhaps rightly. Cf. B 265 init.: 
'mistakes are what people remember'. The interpretation Of aUYYVWw uKcEOa0a will 
depend on what you understand by a'pap-ravELv - making a mistake about going into 
public life (which is what men will not acknowledge), or making mistakes in the 
course of public life (for which they may wish to be forgiven). 

B 263 = Stob. 4.5.45 

8'KTI~s Kai a'pe-rjs .eyiaTT1V IETXEI i.oipav 0 -rip, asCO Ta . yaa5T~lncV 

a6twros... raFLLe'wIv Th. Gomperz: c~ieag ... rac4wwv MSS 

JAELEFYi~f)V JLE'rEXEL p.oZpcEV: as in B 258, the phrase pLoCpav FLETE'XEWv 'have a share 
of' implies 'have a claim to', 'Anspruch haben an'. Democritus is using &tK'q and 
apE-r qin an archaic sense. They are not personal qualities here (as ai&ASW' and &tiK-q are 
at Plato, Prt. 322d, where To'v /t &Vad/LEvov at'Ol3Sr KaCC S&IK7g tI.ETEXELv is to be killed 
as a 'disease of the state') so much as advantages or benefits which can be claimed, 
awarded, enhanced, infringed or removed (as at Tyrtaeus 12.39f: ot'8E' -rLS alYTo'V 

/3AadIT-IEtv oUT ra18oOs OV'TE &ioK-q OEWAEt or Od. 17.322f.: Zeus takes away half a man's 
apET'17 when he falls into slavery. Cf. 18.251, 19.124; Hes. Op. 313). See above, on 
B 258. Contrast Nestle, Philoiogus 67 (1908), 547f. 

LW . rCEPLLUc.wv: something is badly wrong with the text in the second half of 
the sentence. Of various proposed emendations, Gomperz' is the mnost economical. 

B 265 = Stob. 4.5.47 

Tr6bv flpapTT1IpE'vv a&YOpCWTT0i IIEpvEaTra p&?Akov 1F TrCAv EU' TrE1TronlpEvcov. Kai yap 8iKaiov 

oUTCOs5 coaTrE~p <ya'p royv> Tras TrrapaKaraTaOrKaS alTroSIOT8vra oUv Xpi'i E'-ratvEiaODat, Trov 
' 

lAi aTrO8l86OvTa 1<aKCo)s aKoVEIV Kail iTaaXEIV, OVTCA) Kai Tov apXovTa(. ovi yap E-rrl 
VPJTO ?pEeTj 'Os KcEKCO5 1Tro1t'cov, a\A' cbs nE. 

2r OroCQt e oT) aV 
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Things done wrong are what men remember rather than things done well. And quite right too. 
For just as he who returns a deposit deserves no praise, while he who does not deserves a bad 
reputation and a bad time, so too with the magistrate. He was not elected to do things badly, 
but to do them well. 

TrapaKaraOrTKas: with the concept of the 'deposit' which simply must be returned, 
come what may (on which, see A. Ehrhardt, 'Parakatatheke', Zeitschrift d. Savigny 
Stiftung f. Rechtsgeschichte 75, romanistische Abteilung [1958], pp. 32-90), Greek 

thought came as close as it ever did to the notion of a 'categorical imperative'. Cf. 
the story in Herodotus (6.86) of Glaucus the Spartan, whose family was wiped out 
because he so much as dared to consult the Delphic Oracle about holding on to a 

deposit which he was due to surrender. 

B 266 = Stob. 4.5.48 

o1UEplia p)XCav' T-l VUV KaCEo'Tco pU T)pe aT p OUK asiKEiV TOUS cpXOVTaC, KVv Kai rravu 

ayaCoi ecooiv. oiESEvi yap aACAcol IOIKEV i tiCouT-rCl TOV caTOV Eq' ETrpOliat yiyVEOeal 68e5 
B6 KCOS OijUTc KOa TraTCa KOOIai TaU1ava, OKCOS O6 pjrlEV a5IK6COV, {V Kai Tra'vu Tar4ql TOUS 

a5lKEovTaS, pil UT' EKEIVOuS yEViaoETTa, aXAAC T-S rl 0Eo'S ia Tl -rt axao apuvEJ TClt Ta a tiKaia 
TrOIEOVTI. 

EUuvrdTL Tov avrov (S T7)V avr'Tv MA) E' ETErpola yLyvEteaL MSS: wrVTru TOV <apXovTa eLval 

vrTevvuvov ooV Te'TEpWv apeavTa pIeO evLavTov> avlTov KrA. Diels: T7(t TOV ETOV a 7To 
' 

Ep7TreTo0iL 

yLveaOat Th. Gomperz cO' MSS: v+' Jacobs 

There is no device in the present shape of society to stop wrong-doing of magistrates, however 
thoroughly good they may be...These matters too should somehow be so ordered, that the doer 
of nothing wrong, however thoroughly he examine wrong-doers, should not fall into their 
power, but rather some statute or something else should protect the doer of what is right. 

L.vXxav~: cf. B 173 fin. 'Deep water meant a danger of drowning, but a t,iqXav- was 
found in the form of swimming lessons.' In the present political context, it will take 
the form of a Oea?utdO or some other legal device. 

~puOLOi: a term with a variety of metaphorical meanings, it has the sense here of 
'social order'. Virtually equivalent to Kao'uos in B 258 and 259, it is picked up by 
Koaup6',7vat in the final sentence. 

&SLiKiv rouS a&pXovraC: are the appXovTes subjects or objects of adStlev? On the 
strength of the final sentence, most interpreters (with the notable exception of K. 
Freeman, pp. 115f.), see them as the objects, and understand the words as 'wrong 
done to the magistrates'. (Natorp went so far as to correct dSLKe;v to aKEclaOaL.) But 
this interpretation takes away the point of the concessive clause which follows (7v Kaal 
7ravv ayaOol ouwatv), since there is nothing unusual about good men being victims of 
wrong, whereas it is odd for them to be the perpetrators. A lot depends here on the 
meaning of dLKeCV, which can cover anything from a crime like theft (cf. B 253) to 
mere negligence. (See MacDowell on Aristophanes V. 896.) The magistrates here may 
be guilty of no more than 'not doing what is needful', a very Democritean sort of 
injustice (see B 256 and 'Democritus on Politics', ?4). In this case, dalKELV here 
implies something different from the positive wrong-doing of adiKEuv and adSKEovTas 

in the last sentence. 
ijv Kai niavu...: the parallel use of this phrase in the first and the final sentence 

strongly suggests that, for the magistrate, being thoroughly good and thoroughly 
investigating wrong-doers amount to much the same thing. 

o6fSevi y&p &XX), L cOIKtev... : the sentence clearly offers some justification for what 
was said at the start of the fragment. Freeman, pp. 115f., taking the magistrates in the 
first sentence to be the subject of adSKe?v, attempts to translate the text as it stands: 
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'For it is not likely for anyone else (any more) than for oneself, that he will show 
himself the same man in different circumstances', i.e. 'power may corrupt even the 
best'. On this interpretation, the two halves of the fragment are concerned with 
different problems - wrongdoing by power-crazed magistrates, wrong done to 
innocent magistrates. This is perhaps possible - KalL ra6Ta in the next sentence could 
be introducing a further point. But her translation of the Greek here is, to say the 
least, strained. Farrar (p. 258), understanding the first sentence as about wrong done 
to the magistrates and adopting Jacobs' 6', tries: 'It does not seem fitting for them 
to be subject to others, to any other than themselves'. But this is little more than a 

hopeful paraphrase. Diels, followed by Alfieri (p. 270 n. 678), posited a lacuna of 
about a line and credited Democritus with saying something like: 'To no one other 
than himself is it proper that the Kofficial should be answerable or that, having been 
in office over others, he should after a year> himself be at the mercy of others.' Th. 

Gomperz' proposal (Sitzb. Ak. Wien 83 [1876], p. 586), accepted by Luria (iii.579) 
and Ibscher (ii.368 n. 28), is at least more economical. Nor is it as odd as it might 
at first seem. Democritus, who mentions Aesop elsewhere (B 224), would not be the 

only philosopher to cite him in a political context. Antisthenes (fr. 100 Caizzi = 
Aristotle, Pol. 1284a15) did the same. The allusion here, as Gomperz suggests, is 
perhaps to a fable like that of the eagle and the snake (326 Hausrath-Hunger), 
recalled by Aristophanes (Eq. 197-201) and retold in Aelian (N.A. 17.37). The plight 
of magistrates at present, Democritus claims, 'looks no different from that of an eagle 
grappling with snakes'. The point of the comparison is that the eagle (who, 
incidentally, is the bird of Zeus, god of justice) is no match for serpents with which 
he grapples. Magistrates faced with criminals are similarly outclassed. (,Ep7rErar would 
be a good Democritean word for snakes (see B 259); I would prefer to understand 
/LyV,EUOcaL E'iTL'+ dat, not as 'fall into the power of', but rather 'busy oneself with' as 
at Plato, Rep. 490d.) 

K.E,a!5ircE: i.e. Democritus is offering one of several proposals for re-ordering 'the 
present shape of things'. The reference of Ta63ra could simply be forward (as Freeman 
takes it), to the protection of 6' tvqv aciLKudwv, More probably, 'this too' covers what 
has just been described. 

0 f.L1qSEV &SLKiWV ... Irois 6t8LKEOV'0E: see the discussion of the fragment in 
'Democritus on Politics', ? 3. 

B 159 = Plutarch, ft. de lib. et aegr. 2 

IOtK Ia'Aata' -rs a'3iq TL~ aUOLaTL &a&KauLa T'p6 %Vv l,VXj~ 7EL v 7TaOwvEWL 

Kat Jqp/0'KpLT0,r /EV E7 TL7%7v l,vX7Qv aivaU)ppWv T7)v KaKo6at/1ovtav (rULV,I El TOVJ 

OCA)paLQros VUT1 F)KTIV xa9(6vTos, -TTapaL lTa'vTa Tov ~iov wvc cV CO&vflTrai <Kai> KaKCA)S 

-rrETrovOEv, aJToS -YEVOITO TOO EyKAflpa-ros 51<KaaT1~s>, 18&'ws axV KaTay.l)(piaaaeai Tfls 

yvJX1s, iq' O'ls Ta& PV &TrCA'AEOE TrO'. acalIa-roS -rali &I.E?'EialS Kam E~E'AVOE Ta1S peOaiS Ta S 

KaxTEqPOEIpE Kam 8iEUcTra(UE TaCiS Lpt?'.8ovialS, CA)OlTrEp 6py&vov Tiv6s r'l aK(EVOVS KaKCOS EXOVTOS 

TOV XPCA4EVOV &(qISlCAS axiTlaau&PEvos. REd bpUTo -~roivav-rtov E9O77 r4i uw.t 

7TWoAAo Tbv i,vXy'v IEVOLKELV, 0Aiyou xp6vov f3apELs3 livgOo6g UIToTEAofUUav, Taisg Av'rras 
roi dgofovs Ta%Sg E'7rtOvtzL.aS TaSg 4qAoTv7T'S-, a' UvikoEpo/LEV7Jq 7TEpt' To' uJ4L 

SLKaLo'TEpov av aLvTco &Kd'~OLTO '7T7)pwUGrEW09 Jv E-iTLAE'Aqa1-at, Ka't gtaLC.UWv E'' o4s 

KaTEXETatL, Ka vfcl5pEW9 (LV '06EE Ka' AotSopEE?-aL rdv E'KEL'VOV KcaKWiv ava8,EXo[LE'v7, 

This dispute of body contra soul in the matter of the passions would seem to be an ancient one. 
Democritus lays the blame for misfortune on the soul saying that 'if the body were to file a claim 
against the soul for the lifelong pain and ill-treatment which it had suffered, and he himself had 
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to judge the complaint, he would gladly condemn the soul on charges of damaging it through 
negligence, of enervating it through drunkenness, of destroying and tearing it apart through 
sensuality, in the same way that, if an implement or piece of equipment were in bad condition, 
he would mercilessly put the blame on the user'. Theophrastus, on the contrary, says that the 
soul has an expensive residence in the body and for its short period there has to pay a heavy 
fine - pain, fear, desire, jealousy. Having these to contend with, it could more reasonably sue the 
body for mayhem through imposing forgetfulness on it, for forcible seizure in detaining it, for 
outrage in destroying its reputation and slandering it, wrongfully charging it with it own evils. 

xap&a ax&vra rbv [iov co v 8uvYT'EaL ...: note the hyperbaton. Cf. B 174, 181, 297, 
250. 

SLea7xta e: 'dis-tracted', 'torn apart'. Cf. Democritus' account of the sexual act: 
in avvovai', ... dvOpw7ro0s C v dvOpr7rov ... .dTroaCrdTat, man is 'torn away from', 
'abstracted' - from man (B 32). 

Wjdbnep opyavou LvOS i aKeCUouS KaKWC; EXOV?TO Tov XpWl?cVOv acpeLSbOw 
aierLaUa&JLevoS: H. Gomperz took these words to be Plutarch's. The comparison of 
the body with an 'implement' or 'vessel' chimes awkwardly with its depiction, in the 
preceding clauses, as a litigant. Moreover, the image of it as the 'implement' which 
the soul 'uses' is a Platonist commonplace (e.g. Plotinus 1.1.3.3) which goes back to 
the Alcibiades I (129e). But how consistent must the imagery be? Democritus is quite 
capable (B 223) of referring to the body as the aK7jvoS or 'tent' (i.e. 'what the soul 
lives in'), while still speaking of its 'demands' and 'longing' (Xpqt'Et, et'perat). 

a&pctSx; is usually construed with rov XPJL?Evov: 'the careless user'. Plutarch 
himself may have taken it in that way. He speaks in his other treatment of the theme 
(san. tu. 135e, quoted below) of how the soul adfELel roV crcaaros. All the same, I 
would prefer, taking the clause as more or less the words of Democritus, to construe 
the adverb with aITtaacdLEvos: 'would mercilessly blame', producing a parallel 
phrase to the previous r&wec ... KaTralfrq'aauaOt. 

The theme of the quotation from Democritus is the contrast, to be found elsewhere 
in the fragmenta moralia (B 149, 223, etc.) and much invoked by Epicurean writers 
(e.g. Epicurus Gn.V. 33, frr. 445, 456, 469 U; Diog. Oen. fr. l.i-ii), between the 
readily satisfied wants of the body and the endless, perverse and vexing desires of the 
soul. 

What distinguishes this fragment is its vivid personification. Democritus employs 
the device to telling effect elsewhere, in the retort of the senses to the 'wretched mind' 
at B 125. Other philosophers were to make occasional use of it, notably Cleanthes 
(SVF i.570). The passage of Plutarch which preserves our Democritean fragment was 
in its turn to inspire, in the fourteenth century, another forensic dispute between soul 
and body, the IHpoawrrotroa of Gregory Palamas (see W. Kranz, RM 118 [1955], 
275-8). How long or consistently Democritus maintained the personification here is 
uncertain. Theophrastus, at all events, in his contrary, Platonizing account of the 
soul's complaints against the body (cf. Plato, Phd. 66b-c, Tim. 86e), continued the 
legal imagery with considerable thoroughness. vfpts, gt'ata and MrrpwCans (cf. Plato, 
Lg. 874e) were all indictable offences. 

The conflict of opinion between Democritus and Theophrastus on the question of 
soul, body and human unhappiness must have found its way into Plutarch's 
notebooks or 6Tro,tvwlaara. He re-uses the material, more briefly and to different 
effect, at de sanitate tuenda 24 135e: 7rp6O roV'rovs (sc. people who wantonly abuse 
their health) yap otltaL tdaAtacra rov A7)tLO'KpTroV ELTrEV oS EL TO ra&tza 8LKadatro Tr 

uVX) KaKaxUeWSE, OVK av avrqv aTro7vyelv. lWos /iv yap at Kat Oedqpaaros aArOes 
EL7TEV EV tETaXfopa 7roAva TeO) cWLaTt TEA?EV EVOlKlOV Tra V &VX)'V. TAEi'ova PJLeVTOL TO 

aJ4ua T)S bvX77S a7roAav'EL KaKa jLrn KaTra Aoyov avTcr XpC0IE'v7s Kat 7'7 9 U 
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TpoUJ77KEcL IEpa7mtvo/LEvov. o'rav yap E'V 7TdOEULV lStoLLS YEv71TaL KaL aywaL KaL 

a7rovSa&s, a,bEt3Et roT0 aa4LcvaaTSr. For a similar re-employment by Plutarch of 
extracted material, see below on B 157. 

256 = Stob. 4.2.14 

6iKrl .E'v Ea-TrV Ep8ElV Tra Xp'i iovTa, &aKirll 8'E 1.1l EPSEIV T'a XPl' io'VTa, &AN& 

TrapaTpETreoOcTa. 

Justice is doing what needs to be done, injustice not doing what needs to be done but turning 
aside. 

'r& Xpi ioiv'r: things which are 'a must'. xp here is a substantive (see 
Wilamowitz on Eur. HF 311). Von Fritz, EH 7 (1960), p. 264, wanted to see a 
connection between Ta& XPj 46v-Ta in B 256 and the XpEla or 'necessity, the mother of 
invention' which appears as a factor in theories about human evolution (Diod. 1.8.9, 
etc.). 

B 261 = Stob. 4.5.43 

aS61KoIE1vo01a1 TIP1CAPEIV KC(a-Ta, 8vCvIaV XPil Kai lTi TrC(plEVaI TO 1EV yap TroOOJTOV 8LKaTov 

KC&i ayaeov, -rTO &' 11 T=O-rov TO01Kov Ka' Ka(<OV. 

It is needful to requite those who suffer wrong to the best of one's ability and not to let it pass. 
To do so is right and good. Not to do so is wrong and bad. 

B 262 = Stob. 4.5.44 

K ai 01 qyiv cy xia 'Ep8OVa1v 1 BMP&V 11 8 c.olflS &itOt, KaTayT.Ifl(pTaOV Ka1i 1.1 a'-TrroAE1V- 

Os 8' &v -rracpa v6pov alrrovt KEp'EE OPi14G)V 1 0 Viiov1l, &SIKET KCi' O jTTO EyKa'pSIOV 

avayKTI ElVai. 

And those whose deeds deserve exile or imprisonment or who deserve penalty are to be 
condemned and not set free. Whosoever contrary to law sets them free, determining the issue for 
gain or pleasure, does wrong and this must necessarily be on his heart. 

TiSovYt: because he feels like it (cf. Thuc. 3.82.8:), perhaps because the defendants 
have put him in a good mood by telling jokes (cf. Ar. V. 567, Demosth. 23.206). Cf. 
Thuc. 3.40.2f., where i'Sov) Ao'ywv 'pleasure in arguments' appears alongside pity 
and EI'TLEL'KELa as a motive for mistaken clemency. 

B 174 = Stob. 2.9.3 

O .E,V E'eepoS P5 'Epya E'Tri9EPOI.Evos 68iKaIa Kai Vop11.1a Ka'l lT-rap Kai 'ovap XaliPEI TE Ka1 

EppcATa1 Kcai avaKTlSTflS 'EaT lV O-S ' &av Kal SlK lIS &AOy?l Kai -rTa Xpi EovTra pfl EP8111, TOIJ TC1 

w&av-ra -rTa T0o1JTa aTEprEiTE, OTV T v TEv ava1v-LVaefll, Ka'l 8EouKE Kai iECOvJTOV KaKi4Et. 

EU0vLOS secl. Grilli: E "V ttwgS Wilamowitz 
The man ... borne on to just and lawful deeds rejoices waking and sleeping, is strong and free 
from care; but whosoever pays no heed to justice and does not do what is needful - for this man, 
all such things are a vexation, whenever he recalls any of them, and he is afraid and reviles 
himself. 

The fragment is a comparison between two opposed careers, a av'yKcplan in two 
carefully constructed and formally corresponding halves. Each begins by charac- 
terizing a specific kind of behaviour with a double expression ('just and lawful deeds', 
'neglecting justice and not doing what is needful') followed by a threefold account of 
its consequences. But the first half begins with a participial construction and 
culminates in a relatively simple trio of verbs (Xau'PEL ... EppW'raL ... dvaKr/37)5 Ea-rLV); 
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whereas the second opens with a relative clause and moves on to a rp'KoJwov with an 
unexpected and disproportionately long first 'limb' - distinguished by a change of 
subject and by an abstract noun as its predicate (roVurot Trdvra Ta Troavra adrTEP7TE), 
as well as by a small subordinate clause (orav rev avaJLvr)aO7)L) tacked on to 
it - before returning, with the simple verbs 8(OLKE ... EWVTOV KcaK[LEL, to something 
like the construction of its predecessor. The effect of this forceful variatio is to bring 
the noun rTeprTEL'q into the sharpest prominence. 

A much more serious interruption of the symmetry in the fragment comes with 
evOvULOS, especially if one construes it, as Diels did, in the obvious way as a noun with 
o6 dLv, making it the subject and understanding &rTLEpOdtEvoS KTA. predicatively: 'the 
man in good spirits, borne on to...'. There is nothing to balance this in the second 
half; and the fragment as a whole appears to be about the contrasting lives of the 
righteous and unrighteous (cf. Alfieri, p. 251 n. 630), not about the ev6v,uos and his 
unlabelled opposite number. The text, as transmitted, can just about be construed as 
saying 'The evOvutos, righteous man that he is, has a joyous time, whereas the 
unrighteous have a miserable time'. But the fragment clearly culminates in the second 
half, and its argument would certainly be much more straightforward without the 
distracting force of evUOv/ios at the beginning. Von Arnim, GGA 11 (1894), 885, went 
so far as to find the text incomprehensible if the word remained there, while A. Grilli, 
'Nota su Democrito', Epicurea in Memoriam H. Bignone (Genoa, 1957), pp. 69-72, 
argued at length that EVOvxos must be an anthologist's gloss on Xa^LEL... 

EppoTat ... avaKq)Sq EU-ariv (all of them obvious aspects of evOv(tL7'). Less drastically, 
Wilamowitz and others wished to read evOv8uws, while Kranz would give evOvUtos the 
force of an adverb (on the construction, see KG i.275): 'the man borne on in good 
spirits to...' He is probably right to reduce the importance of the word in this way 
(contra Ibscher, i. 152-4). At all events, the opening words of this fragment are a very 
uncertain basis, on their own, for assertions about the righteousness of the 
Democritean evOv/tos - if indeed one can talk of such a type at all. Elsewhere in the 
fragmenta moralia, the adjective occurs only once, in B 191 where it is used of souls. 
We have no reason to think of the evOvt,os as a paradigmatic character in any way 
comparable to Aristotle's tzEyaAobvXos- or the aoodos in Hellenistic philosophy. 

SiKaLa Koa v6(oLLCEa: separated in a typically Democritean hyperbaton (cf. B 181, 
297) from the epya which they qualify, are virtually a hendiadys. So too are 8&'KrS 

aAoy-i and Tar Xp1 o'vrTa puri 'p$r 7 in the second half of the fragment. (Cf. B 
256, ... adSLKiL 8 (sc. caTL) pi EpSetLv Tra Xpr Eovra.) In the present context, what is 
'right', what is 'lawful' and what is 'necessary' are equivalent, and there is no hint 
of any conflict between Justice and Law, like that with which Epiphanius credits 
Democritus (A 166. See 'Democritus on Politics', ?5). 

Kaei Unap Kali ovap: cf. Epicurus, Ep. 3.135 (a passage which Ibscher, i.l55f., 
would derive from this fragment). 

&vaKcS6iS: see above, on B 254. 
7a&vToa T OLTau6ra: sc. SLKr1 KaC Tra X'pr Eova. 

T?U: SC. TrV TOLOVTWV. 

&XTep7tCelY: the most prominent word in the fragment (see above), recurs in a much 
discussed sentence, B 188: opos avu O'topcov Kal aavpXo'pw oLv TepbTLS Kal aTepTq, 'the 
boundary-mark between things suitable and unsuitable is enjoyment and lack of 
enjoyment'. The sign that something agrees with you or is good for you is that you 
enjoy it; if you find it horrible, it cannot be doing you good. The principle applies 
primarily to questions of diet and physical well-being, but can be greatly extended. 
And it works in both directions. The fact that something agrees or disagrees with you 
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is a fact about yourself as much as about the thing: for a sick man, food which is sweet 
to a healthy man tastes bitter (Plato, Prt. 166e); its bitter taste is an indication of his 
sickness. In our fragment, the man who neglects justice has put himself in a position 
similar to that of the sick man. He can no longer hope to benefit from 'just and 
lawful' actions, from 'justice and what needs be'; and his lack of enjoyment when he 
recalls any of them is an indication of the fact. 

B 215 = Stob. 3.7.31 

6iKTrS K05os yvcOrPTis apoos Kai 0aalpi3rl, a?lKirS 68 ETila uvppopis rTESppa. 

Justice's glory: unabashed confidence of mind, injustice's dread: a disastrous ending. 

A troublesome jingle, the sentence is syntactically ambiguous in its second half. Its 
opening is fairly straightforward: 'the glorious thing about justice is confidence of 
mind and dOa rTl'r'. The poetic noun Kvi8o (its only other appearance in prose is at 
Hdt. 7.8 a 2) can mean not only 'glory' but equally 'grounds for glory' (as at II. 
4.145 on which see H. Frankel, Dichtung und Philosophie des friihen Griechentums 
[Miinchen, 1962], p. 88 n. 14, and cf. Cicero's use of laus at off. 1.19, 'virtutis...laus 
omnis in actione consistit', 63, 119). The no less poetic noun d0atfl7/, cited by Cicero 
(fin. 5.87) as a name for the Democritean summum bonum, occurs here for the only 
time in the fragmenta moralia, forming with Oa'paos a hendiadys: 'unabashed 
confidence' (pace Ibscher, i.416). 

Most translators of the second clause take &eitfa with evfiqopis, and understand 
'the conclusion of injustice is fear of disaster'. But the striking appearance of double 
homoioteleuton in both clauses (S&'K_ KV8OS_, yvWz_r Odpaos) and (d8LK[2, eai[a, 

~vlJLop4, rTpita) suggests that the nouns in both should be construed in the same 
order. (Hence Natorp, p. 103, presumably wishing to keep the standard translation, 
thought of transposing elfJIa and rTepia.) In that case, dSaKt[7sq 86eta will mean 'what 
injustice has to fear', with 8e6pa standing (as you would expect a noun ending in -,ua 
to stand) for the object of fear rather than the process of fearing, while evt,copjs 
reptia will be an 'end consisting in disaster' (cf. Aesch. Eum. 746, Eur. Hippol. 139f.). 
On this interpretation, Democritus is threatening the unjust with real (if unspecified) 
disaster - and not just with the fear of disaster, as Epicurus was to do (RS 17, 34). 

B 297 = Stob. 4.52.40 

EVtOI 6vr1TrlS 9UOcaECAS sta&ucOV O0K Ei6orTE avOpWTrOI, C(UVEt866rEl 5? T'S EV TCOI (3icol 

KaKOTTpaypOOcUVS, TOV T'rs PIOT'Ss Xpovov Ev TapaXaTS Kai (960oiS TaAaiTrcopEouC, 
4eUE6a ETrpi TO pE-rTa T'v TrE\EUT'V puvOo7XaacTrovTrES XpOVOu. 

Some men, not knowing the dissolution of mortal nature, but with a consciousness of ill-doing 
in life, toil out their time of life in perturbations and fears, fabricating lying legends about the 
time after the end. 

0vjq'rg cpiuoetCw 8L&XucrLV: a vague phrase. The 'dissolution of human nature', a 
perishable combination of soul and body (cf. Isoc. 2.37, 15.180), need not itself mean 
that the soul disintegrates and that nothing further can happen to it (cf. Plato, Grg. 
524b!), though that was what Democritus and later the Epicureans (Lucr. 3.838ff.) 
believed. 

aUVELi86aEL ... KaKo7TpayF.oauavY: here as elsewhere (e.g. B 191 init.), the choice, 
presumably for stylistic reasons, of abstract nouns in place of straightforward verbal 
or participial constructions results in compound ambiguity: avvvetojUae could mean 
knowledge about life in general or about their own lives (avEt8OTreS Eavrois), while 
the implications of KaKoTrpaytoav'vr- could either be those of 'doing badly' (KaK&CJ 
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7pda?aetv) or of 'evil doing' (KaKa 7Trpdaaev). Diels adopted the first alternative in 
each case, as does Barnes ('aware of the wretchedness of life'). But Nestle, Philologus 
67 (1908), p. 548, was surely right to argue that, if it is simply the misery in this life 
of which the men are conscious, they might more reasonably hope for a better 
hereafter; what fuels their anxieties about the after-life is their consciousness of 
having themselves acted badly. Moreover, KaKo7Tpaytuoavu'vr (otherwise first attested 
at Demosth. 25.101) and its parent adjective KaKorTpdyutov (Xen. HG 5.2.36) 
elsewhere imply KaKd- not KaK(S - 7TpdarrTTv. 

rapaXalxi: this term with its appropriate suggestions of supernatural interference, 
mostly punitive (cf. Hdt. 1.32.1, Aesch. Cho. 239, Plato, Lg. 865e), is also the closest 
word in the fragmenta moralia to drapaL'a, a noun which, according to Arius 

Didymus at A 167, Democritus used as a synonym for ev30v,ta, his 'end' in life. Cf. 
D.L. 9.45: rTAos 8' eLvat rT)v evOvtULav... KaO' iv r bvXt) &tdyt ... vTTO rq6/SevoS 

TapaTTrroEfV-r (dOfov 8 8EtLtl8alLOVL7q9. 

J.Lu0o7rXaareovTES: Rohde's objection, Psyche, Eng. Ed. (London, 1925), p. 408 
n. 103, to the word as a' monstrosity... which sounds very late Greek' is unwarranted. 
Denominatives from compound nouns or adjectives may be a relatively late 
formation, but there are already 20 examples of them in Homer and 450 attested in 
classical Greek (see A. Debrunner, Griechische Wortbildungslehre [Heidelberg, 1917], 
p. 95), e.g. avOpo7roTqoayE'oJ (Hdt. 4.104) from dvOpwTroodyos, or, for that matter, 
e?0vULkoF . Like KaKo7Tpaytxoavvsqg, vorrAaCrTE'ovTeg is an example of the 'marvellous 
and magnificent diction' (Plut. 683a = A 77), the 'clarissima verborum lumina' (Cic. 
Or. 67 = A 34) which, in the eyes of some, gave Democritus' prose a poetic dignity. 

Xpovou: as T. Birt (ap. Natorp, p. 189) points out, the hyperbaton here provides a 
rhythmic clausula: uvOor'AaarTovrTE xpdvov, where the natural order would be 

pdovov vo7TAoraaarTEovres, rounds off the sentence with a double cretic. Its tendency 
to rhythm was another poetic element noted in Democritean prose (Cic. loc. cit.) 

An ambitious piece of Kunstprosa, the fragment falls into roughly equal halves, 
subject and predicate, both of them composed of two more or less balancing 
members. Each of its four K&,Aa introduces its own thought - (1) men ignorant of the 
facts about death, (2) but with a consciousness of evil doing, (3) live in fear and 
confusion (4) giving themselves nightmares about the afterlife; and they are linked to 
each other by various formal devices, above all by word-echo (Ei&8'TES... auVEtlS7EL, 

EV TWl 3toL .L... r7S flLOT19, rTOV tS t,or XpO'VOV ... TOV irETa r reTevrETv ... xpdvov). 
The artificial word-order of (4), all but two words of which are compressed between 
a definite article and its noun (rov... po'vov) reflects the still more artificial word- 
order of (1) which is entirely infixed in a noun-phrase (&vtot ... vOpco7rot), while (2) 
and (3) respond to each by ending each in a disyllable followed by a word of six 
syllables. In this formal way, they are encased between (1) and (4), which complement 
one another, too, in their content, since only those ignorant of human nature's 
dissolution can have fantasies about the after-life. 

At Stob. 4.34.62, the text recurs in a mutilated version: 7rTavres avOpowTroL 
UavvEet aEt rtrS Ev Trcit gftWt KaKO7Tpacy/Loavv7s) rTov T-gS tLoTrs' Xpopvov Ev rapaxatsr 
Kao lo'oTso raAa7rcopE'ovuat, l/evSea 7Tept toV v,era riqv eAeUTr'qv /v0EoVres cko'dov. 

B 248 = Stob. 4.1.33 

6 v61Aos p OUAETal 1PEV EuEpyETETv piov avOpbwTrcov- 86vaTaL SE, oTaV aUToi P3oCAcovTat 

TraaoXEIV EU- ToYna yap TrE1OopEvotl1 TTIV 15iirv &apETv 8EiKVUTat. 

The law wishes to benefit the life of men; and it can do so, when they themselves wish to receive 
the benefit. To those who obey, it reveals their own excellence. 
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Vqv 8V6 i Civ C)'VI~V: whose? 'its own virtue' or 'their own virtue'? Probably 'their'. 
Cf. B 245 ... Kar' 1L'8&qv e'ovgLV7V. Laws were in fact meant to make people good, 
providing an authoritative model for their lives. Plato's Protagoras compares them to 
the lines drawn on a slate by a writing-master for the pupil to trace (Prt. 326cd). In 
prescribing what should or should not be done, the vc4Losg of a city served to mould 
the character and attitudes, the iTpd7Cro, of its citizens. The laws of Sparta made men 
warlike, those of Athens encouraged a 'democratic' outlook, and so forth. Hence the 
commonplace that its 7TOALTEL'a, its complex of written and unwritten laws, is the 'life' 
or 'soul' of the city (Isoc. 7.14, 12.138; Aristotle, Pol. 1295a40ff.; Demosth. 24.210; 
etc.). 

B 181 = Stob. 2.31.59 

...KpEiaacA)v TrrT &pETlV pavviTTai TrPOTpoTr? XPCA)PEVOS Kam o'yov TrEteOO 1TrEp PC vpcc Kam 

avaryKflI. XeptI i p&EV yap &pap-rTEi1V ETKo' TOV EiPYlE'VOV 68I1KEfTS &Vrr6 VO'POV, TOV SE 'S T7 

8Eov fyPlEVOV TTEIeoi OVYK EIKOS OijTE Na'epTll OUVTE q)aVEPCOS Ep8EIV -rI Tr.AT.LEA'.ES. 8I0oTrEp 

avvECFE TE Ka eiTrTrl7'pfLl opeoTrpayEC)v T1is &vBpEToS &apa Kai EOeV.yvCoPOS YiYVETa. 

The better will he prove who employs incitement to virtue and persuasion by discourse, rather 
than law and compulsion. For sinning in secret is the likelihood, when a man has been restrained 
by law from wrongdoing; but when he has been led to what he should by persuasion, there is 
no likelihood of his doing anything untoward, either in secret or openly. (Which is why one who 
acts uprightly through understanding and knowledge proves to be a man truly valorous and 
straight-minded as well.) 

&i-A &pei')lV ... 7CPTP0'7poiL: 'incitement to virtue'. Cf. [Plat.] Clitopho 408d: ri)'v 

ZWKpdT0VSr 7TPOTP07Tr7V ,7/JXWV IT' ELpET-7v, Isoc. 2.8, etc. The hyperbaton is typically 
Democritean (cf. B 297, etc.). 

Xt6you 7netOol: not a pleonasm. There are non-verbal means of persuasion, e.g. 
bribery. Cf. B 51 (= Stob. 2.4.12 = Democrates 17): L'aXvpOTEPOr g TITELOUW Ao'yosg 
7TOAAd'KE9 Y&ETat Xpvaov. 

V6jLW K EV 'vYIK-n : cf. Aristotle, EN 1 I180a2l. 1: ... ' 
SE' vo'liog avayKaaTLK1V/ EXEE 

svlva/.LLV. 

i;r SEov is elliptical: 'into doing what he should'. In B 4 1, Sta' To' SEov is still more 
elliptical: 'through knowledge that one should do so...'. 

Olu'e )i.&Opiqi O'UEEf TCEVEpwj;: a somewhat pointless variation on Aa'Op'qt, since 
even 'the man restrained by law' will avoid misbehaving qSavEpJ~g, this double phrase 
reappears at Democrates 80 (see below). 

auvietE Ire KcaL &itay'InLylt: perhaps, 'intuitive understanding and technical 
competence' (cf. Soph. Ph. 1057). UU'vEatg is an Ionic word (though popular enough 
with Thucydides), E7rLUT 4)uq Attic and above all Platonic (see B. Snell, Die Ausdr~i eke 
f4ir den Begriff des Wissens [Berlin, 1924], pp. 8 1ff.). Its presence here, perhaps simply 
to balance UVVE'aLf, does lend the fragment a rather Socratic appearance. So do the 
following words. 

&V8pE1o; O'lL 1KOE' eaU,yvwJL: the adjectives perhaps cover the physical and 
intellectual aspects of the same general &'per4 (cf. Anon. Iambi. 1.1: ... &.'v TE aoqo1av 

TEa Te avpEt'av ... E'av TE a'pET-q)v 77' T7v Uv ~L7Taaav 77 /LE`pOSI Tt av'TV7S At 3. 1, dv8pdLav 
is replaced by luX&v). More probably dv8peEog has wider connotations of 'manly 
virtue' in general (cf. B 214: dvSpeECos o13X 6' TW~v IToAE/LoV p.ovov., aAAal KaL 0 TCOV 

'SovCiV KcpeacTwv ...) A 'courage' which manifests itself as proper conduct even when 
one is alone will be something more than just 'steadfastness in battle'. Based oil 
understanding and knowledge, it recalls the courage envisaged in the Laches (194d9) 
as 'a kind of wisdom'. 
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yiyvexa' 'turns out to be', 'proves to be'. Cf. Tyrt. 12.20: ovros dvrpp dya0os 
yLyveTrat v froAEuCt 'Solch ein Mann "wird" gut (= bewahrt sich als gut) im Kriege' 
(H. Frankel, op. cit. p. 385). 

Torn from its original context, the fragment is strictly without a subject for its 
opening sentence. But it is clearly a teacher of virtue who will prove more effective if 
he uses exhortation etc. In the following sentence, a broad statement of probability 
(EIKOd), the subject changes to the pupil. The formulation of the passage, personal and 
participial throughout its three sentences, disguises the change. As arch an example 
as any of Democritean Kunstprosa, they contain no less than five Zweigliederungen, 
some more pregnant than others: 7T' apETr?v ... 7rpoTpoTrjLt Ka Ao yov TretOot, vdO'/L 
Kat dvayKlrt, OVTE AaOp-rl OVTrE OavepCs, avvEaeL TE Kal E7rTrlr/AL7^ , cavpelos ava Kal 

evOvyvco/los. Almost every phrase complements, echoes or contrasts with another. 
The antithetical Vt7rT vdctov and 7reLOot in the chiastic second sentence summarize the 
two double expressions in the first, while the negative elpytLevov diaKL[71s finds its 

positive complement in es TO SEov rqjyEdvov (cf. B 256, LKr) LE'V EarTv pSElv Tr Xpi 
Edv-ra). The final sentence, cast in the same mesmerizingly balanced form as its 
predecessors, appears to be on the same subject as they are. It is not. Having dealt 
with the role of protreptic and persuasion in moral education and demonstrated their 
superiority (they will ensure that a person behaves 'as he should' at all times), 
Democritus turns aside to the broader and different question, familiar enough to 
readers of early Platonic dialogues, of virtue and knowledge, which he dispatches 
from the same practical point of view: the man whose upright conduct derives from 
understanding and knowledge is truly virtuous, because he too can be guaranteed to 
behave properly at all times. 

Two 'golden gnomai' in the Democrates Collection may possibly derive from this 
passage. Its moral, formulated as a maxim for personal conduct, reappears at: B 41 
= Stob. 3.1.95 = Democrates 7: j-i) 3ta Od3ov, aAAa ta& TO 8&ov drrE'XEOaL 

dtapTa!Trcov, 'Hold back from sin, not through fear, but because you should', while 
the phrase OVTr AadOpqL OVQT?E baveppS, is the only Democritean element in Democrates 
80 (cf. DEI 9) with its thoroughly un-Democritean sentiment: -v 7TrrtLTEV TLS OeovS 

E7TLaKO7TEVELV TTaVTa, OVTE AdaOpji OVT?E Oqavepcsg adtLapTaCeTaL. See Luria, RM 78 
(1929), p. 235. 

B 178 = Stob. 2.31.56 (A^ioKpiTou) 

Tr&VToOV KOlKICTOV r EuTE6TEill TrratSEuail T-V VEOTlrTa' aCTTl yap ECaTIV 1- TIKTEI Tas 
T6ov&a, EN cJAv f KCiKO-TIS yiVETCi. 

At-iOKKp5Tov Burchard: 8'qlOKpaTrov MS 

Ease is the worst education of all for youth; for this is what gives birth to those pleasures 
which lead to viciousness. 

AY1(,LOKplrou: Burchard's emendation is easy enough. The corruption of 
Ahya, O KpLTov to A37llOKpdrovS. occurs outside Stobaeus, e.g. at Porph. Abst. 4.21 (= 
B 160) and Schol. in Ap. Rhod. 3.533 (= B 161). 

As so often happens in Stobaeus (see 0. Hense, RE 9.2567-74), B 178 is the first 
in a group of quotations (Stob. 2.31.56-9 = B 178-81), the others of which are 
labelled simply TOo avrov, 'same author'. Its ascription is thus of some importance. 
If B 178 is assigned to 'Democrates', so must they be. This fragment was decidedly 
awkward for the attempt by H. Laue, de Democriti fragmentis ethicis (G6ttingen, 
1921), to divide the fragmenta moralia between Democritus of Abdera and 
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Democrates of Aphidna. He sought to do so partly on grounds of content and style, 
partly on the principle that 'Democrates' could be corrupted to 'Democritus', but 
not vice versa. On grounds principally of content, he wished to treat B 178, 179 and 
181 as the work of Democritus (pp. 73-9). But our one MS expressly ascribes them 
to 'Democrates'. See R. Philippson, 'Demokrits Sittenspriiche', Hermes 59 (1924), 
369-419, pp. 371, 377. 

ve6'r1yrr: 'youth' was regularly distinguished from 'childhood'. Heracles in 
Prodicus' fable is on the threshold ,K -raTL'8wv and the age in which v'ot become 
aUo0Kpadrop,E (Xen. Mem. 2.1.21). Any one under thirty could still be classed as vE'0s 

(1.2.35. See, further, 0. Gigon, Kommentar sum zweiten Buch von Xenophons 
Memorabilien [Basel, 1956], pp. 13f.). B 178 is thus on a slightly different topic from 
B 179. But the difference is of minor importance here, and 7TaWSELa would, anyway, 
be an ordeal associated primarily with adolescence. 

B 179 = Stob. 2.31.57 

ECA -rTi KCA)5 <ToO> TrOvClv TrCMES a'VtEVTEE OuTCE ypa'ppaT 
' 

V Pa'OeIEV O'jTE pOValaKflV OVT6 

cyCAoviflv o'8' 'OTrEp paA\laTa -rTlv 'aPETTV COVVEXEi, TrO aitE&ioaea - a'Ia yap EK TOVIT7CV 9IAEi 

yiyVEcreali ai cai&s. 

EeW rL KWw <rot> 7TOVEiv Dihle: E'6orKCuW /L7 IrOVELV MS: aliter alii, cf. Wachsmuth, DK 
ad loc. 

Should children slacken in any way from toil, they will learn neither letters nor music nor 
athletics, nor yet what most of all sustains virtue - respect. For it is very much from these that 
respect tends to arise. 

The reading of L, our one MS here, is doubly difficult. (1) E'WCTLKCJSg can perhaps 
be understood as equivalent to 61EVLKCS9, 'in a foreign way' (cf. lamblichus, V. Pyth. 
97: ... 0 LiK oVop Lasr.. . r a' E'ew-rKalg KaL Ta' 61EVLKasjr, 'nach Barbarenart' (H. Gomperz 
saw it as a gloss on some Democritean word like d'Ovd LWsj. But it seems much likelier 
that the original text had the three words E'w0 TL KWSX. Diels tried E'wU TL'KWS9' ITOVELV 

7TaLcSES d2VLE'VTES, COMparing the use ofw E'c at Hdt. 2.3.2, 7.228.4) and understanding 
the words as 'if children are permitted anything other than toil'. This, roughly, is 
what the text must be saying. But (2) the present participle &'VLE'vTES3, if it iS 
intransitive, as it must be here, means 'desisting from' rather than 'being permitted,' 
and it would normally be construed either with a participle (Hdt. 4.28.2, 125.2, etc.) 
or with a genitive (Thuc. 5.32.4, etc.). Hence the attraction of Dihle's roi3, though this 
might also be governed by 'E'w (cf. Thuc. 5.97, Ar. Rhet. 1354a27, Demosth. 4.34, 
etc.). E'wC Tt' KWS0, KoO6> ITO vEEv is, admittedly, somewhat pleonastic, but Democritus 
is quite capable of being long-winded. (The MS reading would be explained by the 
contraction of IE'W rL( K,w into one word and contamination with some gloss like 
wau-nE pci) TrovEEv). Or did Democritus in fact write the passive aorist d&vEOE'V1-rE? 

If the exact text remains uncertain, the general sense of the passage is clear 
enough. DK rightly recall Plato, La. 1 79a : ... KaLL ~uq IroLl7uaL 0QITEp OL iroAAoL', 6ITEL&q 

/ILEpaKLa ylE)ovEv, avEEvLL aurToa inr glol'AovTraL 7TOLIEEV. 

aluVcXEL: 'holds together,' ' sustains,' rather than 'comprises'. The fragment is 
concerned with inculcating virtue, not with defining it. 

B 264 = Stob. 4.5.46 

pT18iv TrI V&?AAov Tro'JS 6&v8p&rrovS ail&TOa-ea EcAv)roOTOJBp1 TI P&?AOV E'~pya'ECral KaKo'V, 

El A?AEI I.11SEIS Eti8'larEIV T) Ol TravTrEs 'aeVpcAYrrtI CE\ icA)vJTOv P&AlaTa ai'Sla~Oat KaEi 

-TOrvvo'Iov rt? AVX11t KaEeETcX-avat, COa-TE pT1Ev TrroIETV avE-rrT-rl8EIOV. 
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...not one bit more respect mankind than oneself, not one bit more do evil if no one is to know, 
than if all mankind is, but respect oneself most of all, and let this law be established for the soul, 
so that one do nothing improper. 

'roTov V6p.OV...1CKaOeTa&vat, `a? px i6ev XnoItev &vE7cxtseLov. DK translate 
'und das soil als Gesetz.. aufgerichtet stehen, nichts zu tun, was ungeschickt ist'. But, 
if .71qS8v rTOLEiv aveTL7TrjeEov is the content of the law, Wcrr is otiose; a plain infinitive 
would be the normal construction (cf. Plato, Prt. 322d). The law is rather, that one 
should avwrov atSEiaOat; doing nothing advErTrin7Sov is its consequence. 

B 244 = Stob. 3.31.7 

paAXov, Kav ipvos ils, PTlTE AX?EtIS PTCT' Epyatcrll paOE 65 TwroX paXAAov Tr)V aAXcov cE- 
aCTrv aTcriovvacrat. 

Even if you are alone, neither say nor do anything vile. Far more than in front of others, learn 
to feel shame in front of yourself. 

it'r,e Xet[tLS Lr iT' epyialjt: the formulaic combination (on which see Heinimann, 
Nomos und Physis [Basel, 1946], p. 43) is off the point. When alone, you are likelier 
to think evil than to speak it. 

I&OFe: al8s or alaXivvr for oneself does not come naturally (cf. M. Ant. 12.4): it 
has to be learned. Later writers, e.g. Seneca (Ep. 25.5f.) gave some thought to the 
matter. (See 'Democritus on Politics', ? 5 fin.) 

B 84 = Democrates 50 

icourTv TrpC'TOV OcaiCXVECoact XpEoV' TOV CaiOxpp 'EpoVTra. 

Before himself must he whose actions are shameful first feel shame. 

B 264, 244 and 84 are clearly on the same subject. Inspired by Philippson (op. cit., 
p. 383), Luria goes so far as to print them as the same fragment (604). If in fact they 
derive from the same passage, they illustrate what could happen to Democritean 
writing in the course of its transmission. B 264 has been ripped from its original 
context and given no subsequent surgery. So much is clear from its very incomplete 
syntax - four infinitives without a governing main verb, the first three of them with 
the moral agent as the subject, the fourth with vodfov. To construe the passage, one 
must assume at least a bet or Xpewv. Quite possibly it was introduced by something 
like 'one should also learn to' (cf. B 244) or perhaps 'a youth should also be taught 
to' (cf. B 178, 179). In other words, the fragment is on the same broad topic of civic 
education as B 181-it has come down to us, incidentally, among a group of 
'political' fragments (B 261-6) in Stobaeus' chapter 'On Laws and Customs' (4.2) 
- and it lays the same stress on the superiority of inner motives for good behaviour 
(conviction, 'self-respect') over social sanctions ('law and compulsion', public 
disapproval). Against that, B 244, preserved in a chapter FIept ailovs (Stob. 3.31), is 
a straightforward, free-standing commandment for personal conduct, somewhat 
trivialised by the addition of the formulaic 'neither say nor do' and by the deletion 
of the paradoxical 'law for the soul'. In B 84, the coarsening has gone much further. 
Where B 264 and 244 were about preventing or prohibiting bad conduct, the reference 
to the future is now lost. The man who should 'first feel shame before himself' is 
already doing shameful things, and the sentence could be mistaken for one on the 
need for repentance, like B 43 (on which, see 'Democritus on Politics', ? 2 fin.). 
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B 249 = Stob. 4.1.34 

arTacrs EpOUAios iS EKT-rEpa KaKOV' Kai yap VIKEOvaU KCaI jaacopivo0is OIOIT qeopri. 

Strife within the group is an evil to both parties; to victor and vanquished alike comes the same 
destruction. 

&?Lcp6XioS means broadly 'within the group'. It has no special reference to OvAX/ 
in any administrative sense. Cf. Hdt. 8.3.1 where ara'rs E'tUvAos refers to 
disagreement within the whole Panhellenic alliance. 

B 250 = Stob. 4.1.40 

&rro 6povoi|Ts T7Xa LEyacAa ?pya Kai Tas TrrO?xEc TroUS TroAEpouS SvvaTOv ppya46EoOal, 
a&AcAs 5' ou. 

Through concord it is possible for states to accomplish great actions and wars, otherwise not. 

Epya...Epya&4eOaL: cognate accusative. Cf. Hdt. 2.114.2, 115.2, 3.25.6, etc. The 
Epya are likeliest to be military 'actions' like the Epyov at Marathon (Hdt. 9.27.5) or 
at Plataea (Plato, Menex. 241c). 

For bizarre word-order, the sentence takes some beating. But cf. B 181 init. and 297 
fin. 

B 157 = Plutarch, adversus Colotem 32, 1126a 

... ELOl 06 7TEpl TOVTUV (oLt OIKOVOI/LKCWS Kal 7rOAlTIKWSc feltLWKOTdES EyKaAeiTUWaLV 

'ElU 8L OVTOLt rdvrTES ot KwAXTrqsg AEAotLSopTrKev. OWv ALijLOKplro~ LEV Trapaivel T1v TI 

Tro?EIpIKrIV T?rXV1TV iPEyiaTrv ouaoav Kx5la6aKEaC6al Kai TOUs TrTOvoUS SICOKEIV &ap' cv Ta 
i.lya&Aa Kai ?apTrppa yivovTai roTs &vepcaroTs. HapLevtSrs b ... 

7ToAuELtK7Kv MSS, Philippson, Langerbeck, Cataudella, Westman (Plutarchs Schrift gegen 
Kolotes [Helsingfors, 1955], 263-5), Einarson, Cole (Democritus and the Sources of Greek 
Anthropology [Ann Arbor, 1967], p. 125 n. 44: 7ToALTirtK v Reiske, DK, Westman (Teubner 
Plutarchus VI 2), 

,...and let me see these accusations brought by men whose lives really have gone to managing 
households and serving the state'. But these are all the very men whom Colotes has been 
abusing. Among them, Democritus urges us to have ourselves thoroughly trained in the art of 
war, the most important of all arts, and to pursue those labours from which men derive things 
great and glorious. Parmenides... 

The context of this quotation in Plutarch's adversus Colotem is complex. The 
Epicurean Colotes has attacked a number of philosophers, including Democritus, for 
sceptical doctrines which 'make life impossible'. But his own school, by its denial of 
divine intervention, makes political life impossible (c. 31). This would not matter if 
his opponents were frivolous and apolitical, like Antidorus and Bion. But they are 
not. They are all men whose lives have been lived olKOVOFtLKKW Kact roAlrTKdcb. C. 32 
of adversus Colotem is a catalogue of their various contributions to political life. 
These include the purely military success of Melissus. Thus there is nothing in the 
context of this chapter, pace DK, to necessitate Reiske's emendation of 7roA,elIKT v to 
7roAtrTK7 v. In the quotation from Democritus, 7roAEtL?K'Vv reXV,7v is a very adequate 
companion to Tovs TO'vovS, since the 'labours' from which men derive 'greatness and 
glory' are likeliest to be military (cf. Eur. Suppl. 576f.). Quite possibly, Democritus 
is recalling Homer, Od. 12.116f.: oXETAIE, Kal 6' av TOl r0oAE,Juit'a Epya /iE/trAE | Kal 
rTovos. He himself was credited with two treatises on the 'military art,' a TaKTLKO'V and 
a 'O0rAo[aXLKov (D.L. 9.48). 

The fragment is strictly about the military rather than the political art. But the 

41 



connections between the two were close. According to the Platonic Protogoras, 
7TOAetILK r TXVq) is a 'part' of 7TOALrTKr rL EXV7 (Prt. 322b). With the words olKO1iLKWS 
Kal 7TroAtTtKcS, Plutarch may be recalling an earlier part of the same dialogue, 
Protogoras' account of his subject (318e) as ev'tovAla rrEpt rTC)V OiKe'C)V, OrrwT aiv 

aptaTa r,}v avrov olKlav SLOlKOl, Kal TrEp r&TV Tr7S 7ToAEdWs...). 
Plutarch recalls the same Democritean quotation, or part of it, at non posse suaviter 

vivi secundum Epicurum 19. The context there is that, since Epicurus' own love of 
glory is proven, his followers are sacrificing a major source of pleasure in feebly 
'shunning public office, administration and friendship with kings, " from which derive 
things great and glorious for life (ad' Lv ard E iydaha Kal AalTrrpa Egs TO'v L'ov 

yiveaOaL)", as Democritus puts it' (1lOOc). This is simply a recollection of the 
Democritean phrase daq' wv rda teyad'a Kal ) Aarpd.... There is no reason to think that 
the words preceding it are Democritean, or that Democritus had advocated ltA'asg 
faaitAEwv as a source of glory. Friendship with kings was a theme of importance in 
Hellenistic, not Presocratic, philosophy (SVF iii.690-3, Epicurus frr. 6 and 556 
Usener etc.). 

Part of Plutarch's quotation at 1126a reappears with two slight modifications, in a 
Byzantine florilegium, the Melissa of Antonius (Patrol. Gr. 136.1124b), as eri rovs 
OrdVOV S oJK?ELV, avO' WV ra tIeyada Kal K Aatrrpd yLvovraL TolSr davpoTroLs. This is the 

one case of a sentence ascribed to Democritus in a collection other than those of 
Stobaeus or 'Democrates' which we have the evidence to regard as more or less a 
verbatim quotation. It is hardly enough, pace Luria (iii.601), to guarantee the 
authenticity of other sentences ascribed to him solely in florilegia like the Melissa (cf. 
DK ii.222). 

B 245 = Stob. 3.38.53 

OOvK &v EKcbAuov 01 vo6oi ol 4v EKaCTrov KaTT' i5niV e0ouaTlV, el PJI 'TE6poS ETepOV eAulPalVETo. 

9qO6vos yap araa'os &apxv cnTEpya4ETal. 

The laws would not prevent each one of us from living at his own discretion, were it not that 
one man harmed the other. For envy brings about the beginning of strife. 

&gouaiqv: the power (which the laws curtail) to do as you will. Cf. Lys. 14.11: 
EVOvptxq760vaL 8E XPp7 OTt, el E6caratr OT v o TLS floAqrTal ,TOlElV, OV$Ev orbeAos vodlovs 
KeLcOaL, Anon. H7. NodLWv [Demosth. 25].20: AvOgevrv ye TOVTCoV (sc. rTv vdtcLov), 
Kal EKaaTW 8oOeLa'qs E0ov`laS o Tl OVAeraT 7TroIltV, Aristotle, Pol. 1318b39f. etc. 

At first glance, the argument of the fragment is puzzling. It is hard to see how its 
second sentence fits on to the first. The laws have to intervene because people would 
harm each other, and such harm might well lead to strife. But hardly to envy, an 
emotion generally understood as vexation at the success of one's fellows (cf. Hdt. 
7.237.2, and Aristotle's definition of 00o'vos at Rhet. 1386b18-20 and 1387b22ff.: 
Avrr7 nt e7rrT evrpayta IatcvoIlEV?...7 p roEpL TOUS 6ooS). The normal reaction to injury 
would be anger or resentment. Envy here is, rather, the motive which leads men to 
harm one another in the first place, and makes it necessary for the laws to intervene. 
Their function is twofold: to prevent the envious from wreaking harm, and (as 
Democritus says in the opening sentence) to forestall their envy, by curtailing the 
invidious inequalities which arise if each is allowed total 'eoovata in the pursuit of his 
goals in life. In which case, they will be like the laws enacted by Solon and others 
preventing individuals from owning as much land as they pleased (Ar. Pol. 
1266bl6-18). Envy from fellow-citizens is a natural reaction which the outstandingly 
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successful must expect (cf. Thuc. 6.16.3, Pindar, 0. 6.74, 8.55, P. 1.84f., N. 4.39, 
8.21f., I. 2.43, etc. See G. M. Kirkwood, 'Blame and Envy in the Pindaric Epinician' 
(Greek Poetry and Philosophy, Studies in Honour of Leonard Woodbury [Toronto, 
1984], 169-83), pp. 177f. 

For some further reflections on B 245, see M. Nill, Morality and Self-Interest in 
Protagoras, Antiphon and Democritus (Leiden, 1985), p. 86. 

B 255 = Stob. 4.1.46 

OraV oi 5uv&aiEvol roTs TOi XOUO' Kai TrpOTeAEiv TOCApEcoa Kai CroupyETv Kai xapi;Eco6al, 
EV TOUTCOI f)6Sr Kai TO OiKTipEIV EvECTaTI Kal 1P EPTailOVs EiVa T Ka To i-raipOlis yiyvacali, Kai 

rT aiuvElv xAAAAoioato Kai TOlJ TroAlTiras 6pov6ouS Eival Kati aAAa &yaad, aaaa ou5dis 
av suvalTo KaTraiSal. 

Kal (ri) /L pijpouv EslVa ... Kal (r>) roVS 7ToAtnTras 6povovdovs Elva Meineke 

Whensoever those with means have the nerve to lend to those who have none, to do them 
services and kindnesses - that is when you first find pity and an end to isolation, the birth of 
comradeship, mutual assistance and concord among the citizens, and other blessings so many 
that none could count them. 

oi 6uv&cia voi: the upper classes (cf. Thuc. 6.39.2), the rich and powerful, in 
contrast to TO tS ]) EXOVUL. 

7pOoreXeiv: literally, 'pay beforehand', hence 'advance money'. Cf. Xen. An. 

7.7.15, Ages. 1.18, Vect. 3.9. 

u67oupyelv Kcai XdapieOal: if vrTovpyELv means simply 'do favours, good turns, 
services' (Hdt. 8.110.3 etc.), xapi`eaOat 'show kindness' can imply, further, a 
measure of altruism (cf. B 96 and Aristotle, Rhet. 1385al7-19: Earco 8On Xadpt 
(' kindness')... 7rovpTyLa fLt dvTL TLVOS, /10' 7va Tr atVTr, Tr v7Tovp'yovVTL dAAa 'va TL 

IEKElV(). Needless to say, the term can also imply favours done in expectation of a 
return; 'kindness' may and should also inspire 'gratitude' (another meaning of 

xdpts) and lead to mutual good will. Cf. Ar. EN 1133a3-5: SLO Kal XapTC[Ov iepOV 

EIrL7ToSOv TroLovvTLat, v' daVTa7TOO'(8oLS- -' TOVTO yap LSOOV XdpLTro' adv0vr7TperTrat yap 
OEl Tr) xapLoaiLEvp, Kat rrdiAv avrTov ap6at xaptLd'tevov) and Cicero, fin. 2.117: '... 

beneficium...gratia...q.uae sunt vincla concordiae'. 
oiKcipELV: pity is an emotion to which the rich and confidently prosperous, ol 

v7T?epev8aL/IoveLv ol'tLvoL, are not normally susceptible (Ar. Rhet. 1385b21). 
&pj/.Lou: isolated, bereft of allies. To be 'bereft' of allies and 'comrades' who might 

provide 'defence' is a recognisable claim to pity (cf. Thuc. 3.57.4, 67.2, 3, 5). 
cTaipous: very nearly 'comrades in arms', 'partners in crime', the word implies a 

certain equality of social status, as well as suggesting membership of a Eratpeta, a 
political faction or club organized for the adLzvveWv dAA4AotaL, the 'mutual defence', 
of its members. 

6u6vaLTO KrraXcgaL: note the concluding 'paeonic' rhythm (as in Latin esse 
videatur). Cf. Cicero, Orat. 67. 

A loosely written sentence, possibly amputated in transmission. The flaccid syntax 
of the apodosis - in which five infinitives (only three of them with the definite article 
and only one with an express subject) as well as aAAa dyaOd KTrA. all depend on eveaUr 
- makes it hard to determine just how many 'blessings' are being counted and whom 
they primarily concern. Meineke's restorations leave it with five articular infinitives, 
each potentially with a different subject. One could perhaps construe the unrestored 
text in the same way. Alternatively, one could take these clauses at their face value, 
as one single and two double articular infinitives. On either construction, there 
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remains the question of how they are linked to the protasis. ev roV'rwt 'jSr is unlikely 
to mean 'then already', 'hierin bereits' (DK), so much as 'herein at last' (Freeman), 
tum demum, da vollends (see the examples at KG ii.l21f.), 'that really is when..'. 
Concord and the other blessings are presumably effects, rather than causes, of 
kindness by the rich to the poor. In that case, what about Tr otlKTpeLv? Pity surely 
is the motive for their generosity. Perhaps the stress of the verb is less on the feeling 
than on its expression or enactment: 'that is when pity is truly shown...' Secondly, 
if pity is shown by the rich, are they also the subject of z7u pr4jlovU ELvaL? Quite 
possibly. Their benefactions might well gain them a fund of good will and a crowd 
of supporters (cf. Xen. Oec. 2.5: to maintain his status, Critobulus must, amongst 
other things, iroAh'ras 8elrrvLgELt Kal, EV TTOLELV, 7 Epr7lov avLa'Xcow v elval). But is it just 
the rich who are to 'become eraipot'? In this fragment, however we articulate the 
apodosis, there is a certain 'slide' of subject, rather as there is in B 181. For 
presumably it is all the citizens, rich and poor alike, who will now auv'vetv cdaAAXrAot, 
in the same way that they are all going to be 'in concord.' (If the word-order of Kal TO 
adv/vetv dAAXXAotaL Kal r ovs roALr7oas o Covovos El val seems strained, compare B 250.) 

B 282 = Stob. 4.31.120 

XprpaTrcov Xpfc1is ~vv voCoI pEv Xplrtnpov EiS TO Eheu6Eplov EITal KCai TqAXcEAEa, uvv &voinli 
Sk xoplny'n 1 rV. 

Use of money, with sense, is useful for being liberal and public-spirited: with folly, it becomes 
an expense for everyone. 

iXeu0piov ...KaL S: 6q cpyeXea: cf. Aristotle, EN 1120a22f.: OlAorvTaL be aXe6ov 
Ld'ALarTa ol EAevOepot ... cEA[Ltt/oL yap. 

The sentence is notable for its assonance (xprLitdrTwv Xpfalt... Xp7raLuov) and word 
play (svv vodi. .. vv avoLrlt... vvr), which recalls the bon mot ascribed to Antisthenes: 
'you need t/3Aaplov Katvofv (= KaL voI) Kal ypackELov KatVOvf Kal irtvaKait'ov Katvovf 

(D.L. 6.3 = fr. 187 Caizzi; cf. Stilpo ap. D.L. 2.118, Isocrates ap. Theon Progymn p. 
209). Emending the last words of the sentence would spoil the joke. Cole's 
interpretation of them is surely right: 'The improvident giver's efforts to make up his 
losses from other sources transform an individual Xop7-yiL7 into one whose burden is 
felt by the whole population' (HSCP 65 [1961], p. 162 n. 60). Cf. Anon. Iambl. 3.3f., 
Aristotle, EN 1121a30-bl. 

Cf. B78 = Stob. 4.31.121 = Democrates 43: Xp4t,ara 7ropLIELv /JxEV OVK axpeLov, E~ 
dl&K79 86E Trdvrwov Ka'KLOV, 'To provide money is not without use; to do so from 
dishonesty the worst of all.' A rehash of the preceding sentence? 

B 96 = Democrates 62 

XaptaTIKOS o0X 6 pAETcV -TpOS T11V a&olp3v, &AA' 6 Eu 8pav Tpo0rprpEivos. 

Truly kind is not he who looks to the reward, but he who has chosen to do a good turn. 

XapLtartLKo0: on the late fifth-century fashion for adjectives ending in -tKod' see 
Denniston, op. cit. p. 19. 

The sentence is one of four in the 'Democrates' Collection on the topic of Xdapt. 
Two of them are straightforwardly counsels of prudence (B 94 ,LtKpaL XadpLrs ev 
Katpa) tEuyiaTaL To?s Aap3da'voval, 'Small favours at the right point have the greatest 
effect on their recipients' and B 93 xapto/,dLEvos TpoaKeaTrreo rov AaP3avo',evov, v17 
KaKOV avT' ayaOov Kl'8$qAOS &wv a7iro8&, 'When doing a favour study the recipient, 
lest he be a cheat and return evil for good') while the third appeals to self-respect and 
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common justice (B 92 Xdpvrag 8exEaoat XPeW'V 17pOUUK07OTEVO(LEVOV KpEarovaS 

av-rwv cLv(LoL&as a70oSo.OvaL,'One should receive favours with an eye to returning them 
with interest'). The loftier altruism of B 96, however, has its contemporary parallels. 
Cf. Thuc. 2.40.4f. and Aristotle's definition of Xap"sL (Rhet. 1385a17-19, quoted above 
on B 255). 
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